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Texts Regarding the Soul. 

Every Bible student know9 that there are in the Scriptures 
"some things hard to be understood." See 2 Peter 3:16. This is 
true of the subject now under consideration. Even after it has 
been clearly shown that the soul is not immortal, or never-dying, 
some minds are really troubled over certain texts which are popu- 
larly supposed to teach natural immortality. We therefore invite 
the reader's attention to a candid examination of these Scriptures. 

Departing of the Soul. 

44 And it came to pass, as her soul was in departing (for she 
died), that she called his name Ben-oni." Gen. 35 : 18. 

This text is generally claimed as an evidence that an undying 
soul leaves the body at death, and at once goes to its final 
reward. But all must admit that the whole argument on this text 
must hinge on the meaning of the word 4 4 soul" as here used. 
Consider, therefore, the following significant facts : — 

First \ The word 4 4 soul" in mis text is from the Hebrew 
nehphesh. 

Secondly, In our English Bible nehphesh is translated forty-two 
different ways. 

Thirdly, Never is immortality or endless life asserted in the 
Bible in connection with the word 44 soul," either in the originals • 
or in the translations. 

Fourthly, One hundred and twenty times in our English Bible 
is the Hebrew word nehphesh translated life or lives. 

Fifthly, That life is the proper rendering in this text, note the 
following from the pen of Professor Bush : — 

4 4 4 As her soul was in departing.' Hebrew, in the going out of 
her soul, or life. The language legitimately implies no more than 
the departing, or ceasing, of the vital principle, whatever that be. 
In like manner, when the prophet Elijah stretched himself upon 
the dead child (1 Kings 17:21), and cried three times, saying, 4 0 
Lord my God, ... let this child's soul come into him again,' 
he merely prays for the return of his physical vitality." 

Sixthly, Evidently the text is simply a record of the death of 
Rachel, and the true rendering would be, "And it came to pass, as 
her WFE was in departing." 

Return of the Soul. 

44 And the Lord heard the voice of Elijah; and the soul of the 
child came into him again, and he revived." 1 Kings 17:22. 
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The argument regarding the death of Rachel applies with 
equal force to this text. The child's life had gone from him, and 
he was dead. God heard the prayer of Elijah ; He restored the 
life which had departed, and the child lived. This is the literal 
and proper rendering of the Hebrew of this text. 

Destroying a SouJ. 

11 And fear not them which kill the body, but are not able to 
kill the soul : but rather fear Him which is able to destroy both 
soul and body in hell." Matt. 10:28. 

Luke's record of this statement by our Lord is as follows : — 

"And I say unto you My friends, 
Be not afraid of them that kill the body, 
and after that have no more that they 
can do. But I will forewarn you whom 
ye shall fear: Fear Him, which after 
He hath killed hath power to cast into 
hell ; yea, I say unto you, fear Him." 
Luke 12 : 4, 5. 

With a lack of consideration which 
is truly surprising, this text is taken as 
proof of the immortality of the soul. 
Yet from a mere reading it will be found 
to teach just the opposite. 

The text teaches that in the matter 
of obedience to God the fear of man 
should have no place. Man cannot affect 
our great future. But in reference to 
divine things we are counseled to "fear" 
God, for He is able not only 41 to kill the 
body," but He can also destroy all hope 
of the future life of the disobedient m 
hell, — in the devouring fires of "that 
great day of God Almighty." See chap- 
ter on "Fate of the Wicked." 

In this text we are told that God 
can destroy the soul. For this reason we 
are to fear Him. The fear of man is of 
but little moment. Our days on earth 
are but few, and of value only as we use 
them in preparing for the eternity of life 
beyond. But if we lose the life to come, 
we have made the most stupendous mis- 
take possible. 

Of the frailties of this life Solomon wrote, "For the liv- 
ing know that they shall die : but the dead know not any thing, 
neither have they any more a reward; for the memory of them is 
forgotten. Also their love, and their hatred, and their envy, is 
now perished ; neither have they any more a portion forever in 
any thing that is done under the sun." Eccl. 9 : 5, 6. 

But of the great future that God has in store for the righteous, 
the apostle Paul exclaims, "Eye hath not seen, nor ear heard, 



WHOM SHALL WE PEAR? 

Upon this point Smith comments 
as follows :— 

"Whatever killing, does to the 
body, destroying does to the soul." 
" Now we are to Tear God, that is, fear 
to disobey Him. because He is able to 
destroy body and soul in hell. And 
what is necessarily implied in this?— 
It is implied that He certainly will do 
this in the cases of all those who do 
not fear Him enough to comply With 
His requirements. So the text is a 
direct affirmation that the wicked will 
be destroyed, both soul and body in 
hell." 

" Man can kill the body, or destroy 
this present life ; but he can accora 



1119 picaciu nit, uui lit v.cwi awviu- 

plish no destruction beyond that. But 
God is able not only to kill the bod 
the present life, t 
to hell, or destroy, t 
iv have beyond the 
rection. These two things alone the 



ody, 

or destroy the present life, but He 



can cast into hell, or destroy, the life 
that we may have beyond the resur- 



text has in view 

"Fear not them which kill the 
body, but arc not able to destrov the 
future life ; but rather fear Him who 
is able to destroy the body, and put 
an end to all future life in hell. And 
it is worthy of notice that the destruc- 
tion in hell here threatened is not 
inflicted upon a person without his 
body. Nothing is said about God's 
destroying the soul alone ; but it is at 
some point beyond this life, when the 
person again has a body ; which is not 
till after the resurrection."—//^ and 
Hereafter, pp. 110-113. 
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neither have entered into the heart of man, the things which God 
hath prepared for them that love Him." I Cor. 2 19. 

These are the lessons that Christ would teach in Matt. 10 : 28. 
God will give this great and glorious reward to the faithful, but 
He will just as surely destroy forever the soul that chooses the 
way of the evil-doer. 

Souls Under the Altar. 

" And when he had opened the fifth seal, I saw under the altar 
the souls of them that were slain for the word of God, and for the 
testimony which they held : and they cried with a loud voice, say- 
ing, How long, O Lord, holy and true, dost Thou not judge and 
avenge our blood on them that dwell on the earth? And white 
robes were -given unto every one of 

them; and it was said unto them, that NOT A LITERAL OCCURRENCE. 

they should rest yet for a little season, upon this point Albert Barnes, 
until their fellow servants also and their although an advocate of natural im- 
brethren, that should be killed as they mortality, makes the following state- 
were, should be fulfilled." Rev. 6:9-11. ment :— 

By many these verses are taken to we are not to suppose that this 
prove the immortality of the soul, and literally occurred, and that John actu- 
thftt at death the souls of the riyht- a»y saw the souls of martyrs beneath 
tnat at aeam ine souis 01 ine rigni the altar for the wholc representa- 

eous go to their reward in heaven. But tion is symbolical ; nor are we to sup- 
this text is found in a chapter composed pose that the injured and the wronged 
almost entirely of figures and symbols. &^ a »^t&Sr1SS 
Can these three verses be singled out as the redeemed in heaven will continue 
literal, while their surroundings are sym- to pray with reference to things on 
bolical? Let us examine the quotation f£\^&^J^Z52i 
carefully. remembrance of the wrongs of the 

First, The souls of these martyrs were persecuted, the injured, and the op- 
seen «« under the altar." This certainly tfS$&S(*3&Z&5&Z£ 
alludes to the altar of sacrifice, and rep- has as much to dread from the divine 
resents the sacrifice of their lives for the vengeance, as if those whom he has 
gospel. Hence these circumstances could ^l ! S^ r ,& to te 155 
not occur m heaven, as the " altar of vengeance."— Notes on Revelation 6. 
incense n is the only altar seen in heaven. 

See Rev. 8:3. It is impossible that there should ever be a service 
in the heavenly sanctuary requiring the use of an altar of sacrifice. 

Secondly, To be literal, we must infer that these souls are still 
under the altar of sacrifice where they gave up their lives. This 
is not consistent with the theory that they are now enjoying the 
bliss of heaven. 

Thirdly, Of the dead, Solomon says, "Their love, and their 
hatred, and their envy, is now perished." But we are asked to 
believe that the souls of these holy martyrs have been enjoying 
the bliss of heaven ever since their death, and yet their hearts are 
filled with hatred against those who were instrumental in sending 
them to their blissful home. And, furthermore, they are crying 
out for vengeance upon those who persecuted them on earth. The 
idea of the bliss, love, and harmony of heaven as given in the 
Bible certainly does not admit of such expressions of hate and 
revenge as represented by the language of this text. 

On the other hand, the theory of immortality which at death 
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places the righteous in heaven, places the wicked in hell, where 
they are suffering the torments of the damned. And according 
to the popular theory, as drawn from the parable of the rich 
man and Lazarus, the righteous in heaven and the wicked in hell 
are in full view of each other. What beings, living in heaven, 
could demand or even desire greater vengeance upon their ene- 
mies than the torments that are, according to this theory, being 
inflicted upon them before their eyes? The idea is absurd. 
But, it may be urged, these souls 11 cried with a loud voice," 
and hence they must be conscious. But 
it should be remembered that this lan- 
guage is figurative. We should remem- 
ber also that, under certain circumstan- 
ces, "life, action, and intelligence are 
attributed to inanimate objects. Notice 
the following examples : — 

When the Lord spoke to Cain, after 
the murder of Abel, He said to him, 
14 The voice of thy brother's blood crieth 
unto Me from the ground." Though 
Abel's blood was not conscious, yet in 
the sight of God it represented his mur- 
der, and so appealed to infinite justice. 

" For the stone shall cry out of the 
wall, and the beam out of the timber 
shall answer it." Hab. 2:11. The stone 
and the beam are represented as seeing 
the wickedness of Israel, and crying 
out as witnesses against it. 

"Behold, the hire of the laborers 
who have reaped down your fields, which 
is of you kept back by fraud, crieth." 
James 5:4. The very money that should 
have been paid these laborers becomes 
an accusing witness against the " oppres- 
sor of the hireling in his wages," and 
is represented as entering its protest 
against such injustice. 

So the blood of the martyrs cried to 
God, figuratively, in the same sense as 
did Abel's blood, the stone and beam 
of the wall, and the wages of the laborers. 

"And white robes were given to 
every one of them." These were robes 
of character. They had been put to death 
in the most ignominious manner, and 
were accounted as the vilest criminals. 
Their reputation was defamed and their 
graves dishonored. But the work of the 
Reformation disclosed the fact that these 
martyrs were not criminals, but that their 
lives were noble, and their death the 
result of a firm adherence to principle. 
Thus the evil reputation that had been 



41 AVENGE OUR BLOOD." 

In regard to this call for vengeance, 
Smith remarks as follows : — 

" According to the orthodox view, 
the persecutors of these souls were 
even then or certainly soon would be. 
enveloped in the flames of hell, right 
before their eyes, every fibre of their 
being quivering with a keenness of 
torture which no language can ex- 
press, and which no mind can ade- 
quately conceive. 

" Here they were in their agony, in 
full view of these souls of the mar- 
tyrs, and their piercing shrieks of 
infinite and hopeless woe ringing in 
their ears— for the rich man and 
Abraham, as we have seen, could con- 
verse across the gulf. And was not 
the sight of all this woe enough to 
satisfy the most insatiate desires for 
vengeance? Is there a fiend iu hell 
who could manifest the malevolence 
of planning and praying for greater 
vengeance than this ? Yet these souls 
are represented, even under these 
circumstances, as calling upon God 
to avenge their blood upon their per- 
secutors, and saying, * How long ? ' as 
if chiding the tardy movements of 
Providence in commencing or inten- 
sifying their torments. Such is the 
character which the common view 
attributes to these holy martyrs, and 
such the spirit with which it clothes 
a system of religion, the chief injunc- 
tion of which is to forgive, and the 
chief law of which is mercy. Does it 
find endorsement in any breast in 
which there remains a drop even of 
the milk of human kindness?"— Here 
and Hereafter, 



"FATHER, FORGIVE THEM." 

In commenting on Rev. 6:10, An- 
drews remarks : — 

*' The advocates of the kindred pop- 
ular doctrines of the immortality of 
the soul, and that the souls of the 
righteous go to heaven at death . . . 
do not seem to realize that such 
prayers are not only unlike the spirit 
of Christ, who prayed in His hour of 
extremest anguish, 'Father, forgive 
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given these martyrs by a corrupt, per- 
secuting church was changed, and the 
white robes of a pure, clean character 
were given to them. 

Body, Soul, and Spirit 

" And the very God of peace sanctify 
you wholly ; and I pray God your whole 
spirit and soul ana body be preserved 
blameless unto the coming of our Lord Jesus Christ.' ' I Thess. 5 : 23. 

Does the mention of "soul" and "spirit" in this text prove 
that the soul is immortal ? If so the text proves too much, for 
it gives three distinct parts, of which the body is an equal factor. 

With the body we are familiar. It is made of the dust and 
returns to dust. But where shall we place the * ' soul ' ' and the 
"spirit" as used in connection with it in the text? In popular 
theology both these terms are used to indicate the immaterial, 
immortal part of man. Which word shall we accept? Both can 
not here represent the same thing. If the ' 1 soul ' ' is immortal, 
then what does "spirit" signify, and vice versa t 

Is it not more reasonable to suppose that the apostle wishes 
to express the desire that every part of our being be presented 
blameless, and so used terms sufficient to include the whole man? 
It is well to notice that no part is enumerated as existing 
separately. 

11 And the very God of peace sanctify you wholly ; and I pray 
God your whole spirit and [whole] soul and [whole] body be 
preserved blameless unto the coming of our Lord Jesus Christ" 
1 Thess. 5 : 23. 

But in considering the phase of this subject presented in the 
preceding paragraphs, let us not forget the deep spiritual truth 
taught in the text. 

All our powers are given bv the Creator, and they all belong 
to Him. They should therefore be devoted to His service. 
When the citadel of the mind— the will— is yielded to God, He 
will sanctify to His use the entire being. 

Mental assent to the righteousness of the divine law is not 
enough. "What? know ye not," says the apostle, "that your 
body is the temple of the Holy Ghost which is in you, which 
ye have of God, and ye are not your own? For ye are bought 
with a price: therefore glorify God in your body, and in your 
spirit, which are God's." 1 Cor. 6 : 19, 20. 

" I beseech you therefore, brethren, bv the mercies of God, that 
ye present your bodies a living sacrifice, holy, acceptable unto God, 
which is your reasonable service." Rom. 12:1. 

"Though we walk in the flesh, we do not war after the 
flesh (for the weapons of our warfare are not carnal, but mighty 
through God to the pulling down of strong holds) : casting down 
imaginations, and every high thing that exalteth itself against the 
knowledge of God, and bringing into captivity every thought to 
the obedience of Christ." 2 Cor. 10:3-5. 



them ; for they know not what they 
do ; • but they are unlike the spirit of 
that noble martyr Stephen, who cried 
with his dying breath, * I,ord, lay not 
this sin to their charge. ' Luke 23 : 34; 
Acts 7: 60. Nor do they explain how 
such a prayer can be offered literally 
while the Saviour stands before the 
ark of God's law as a great sacrifice, 
and the Spirit of God strives with sin- 
ful men to lead them to repentance." 
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Use of the Word "Soul." 



Following is every instance in which the Hebrew word for SOUL in 
the Old Testament (nehphesh), is translated by some 
other term than soul* 



In this List the translated word In each case Is In Italic. 



GENESIS. 

x : 20. creature that hath life, 

21. every living creature. See also 
2:19: 9:10, 12, 15, 16. 
bring forth the living creature 
wherein there is life, (Heb a liv- 
ing soul.) 
flesh with the life thereof, 
blood of your lives 
require the life of man. 
Give me the persons, 
Escape for thy life; 
in saving my life; 
If it be your mind that 
my life is preserved, 
all the persons of his house, 
Let us not kill Ami. (Heb. the 
soul.) 



24- 

30. 



4- 
5- 



14:21. 
19:17. 

23 :*£ 

Hi 3 !: 

37:21. 

SOUI.) 

44 : 30. seeing ... his life is bound up in 
the lad's life; 

EXODUS. 

4 : 19. which sought thy life, 



12 : 16. 

16 : 16. 
21:23. 

30. 
23: 9- 



every man must eat, 
my lust shall be satisfied 
number of your persons; 
shalt give fife for life, 
for the ransom of his life 
the heart of a stranger, 



LEVITICUS, 

2 : 1. And when any will offer. 



43- 



17: 11. 



19:28. 

21 : 1. 



22: 4. 
24:17. 
18. 



26: 
27: 



If any one of the common oeople, 
living thing which is in the 
waters, 

not make yourselves abominable 
neither shall ye defile yourselves 
living creature that moveth 
every creature that creepeth 
the life of the flesh is in the 

blood ; 
is the life of all flesh, 
blood of it is for the life 
the life of all flesh is the blood 
cuttings in your flesh for the dead, 
be denied for the dead 
go in to any dead body, (Heb. dead 

soul.) 

is unclean by the dead, 

he that killeth any man 

he that killeth a beast (Heb. soul.) 

make it good; beast for beast. 

(Heb. soul for soul.) 
cause sorrow of heart; 
the persons shall be for the I«ord, 



NUMBERS. 

5 : 2. whosoever is defiled by the dead : 



6. 
6: 6. 

11. 
9: 6. 
7. 
10. 
19: 11. 

M 

23:10. 

31:19. 
35. 



46. 

35:". 



15. 
30. 



3*. 



and that person be guilty 
shall come at no dead body. 
he sinned by the dead, 
defiled by the dead body of a 
We are defiled by the dead body of 
unclean by reason of a dead body, 
toucheth the dead body of any 
man 

toucheth the dead body 
persons that were there, 
Let me die the death (Heb. my 
soul die.) 

whosoever hath killed any person, 
thirty and two thousand persons 
in all. 

the Lord's tribute was thirty and 

two persons 
And the persons were sixteen 

thousand ; 
And sixteen thousand persons ; 
slayer . . . which killeth any 

person 

every one that killeth any person 
killeth any person, 
testify against any person 
the life of a murderer, 



DEUTERONOMY. 

4 : 15. Take . . . good heed unto your- 
selves; 

10 : 22. threescore and ten persons ; 
12 : 23. the blood is the life ; 

— mayest not eat the life 
18 : 6. all the desire of his mind 
19: 6. avenger of the blood. . . 
him ; 

ix. and smite him mortally (Heb. in 
soul,) 
life shall go for life, 



, slay 



1 : 14. go whither she wul; 
2:26. hi 



is neighbor, and slayeth him 
23:24. eat grapes. . . at thine own pleas- 
ure; 

24 : 6. taketh a man's life to pledge. 
7. found stealing any of his 
15. setteth his heart upon it : 
27 : 25. slay an innocent person. 
28:65. give thee . . . sorrow of mind: 

JOSHUA. 
2:13. deliver our lives from death. 

14. Our life for yours if ye utter not 
9 : 24. sore afraid of our lives 



•There are two exceptions to this : Job 80 : 15, and Isa. 57 : 16. Bat in Job the marginal read- 
ing give* the correct meaning, while in Isaiah the Hebrew word means, " such as bb baths." 
Bat see the complete use of this 1 



1 word, m'shah-xah, oa page 179. It only occurs 24 times. 
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20: 3. that killeth any person 

9. whosoever killeth any person 
25:11. take good heed . . . unto your- 
selves, 

JUDGES. 

5 : 18. people that jeoparded their lives 
9: 17, my father . . . adventured his 
life far, 

12 : 3. put my life in my hands 
16 : 30. I*et me die with the Philistines. 
18 : 25. lest angry fellows run upon thee, 
(Heb. bitter of soul fellows.) 

— and thou lose thy life, 

— lives of thy household. 
RUTH. 

4 : 15. a restorer of thy life, 

1 SAMUEL- 

a : 33. to grieve thine heart : 

35. heart and in ray mind : 
19 : 5* put his life in his hand, 

1 1. save not thy life to-night 
20 : 1. that he seekcth my life t 
22 : 2. that was discontented, (Heb. bitter 
of soul.) 

22. all the persons of thy father's 

house. 

23. my life seeketh thy life : 
26 : 24. thy life was much set by 

— let my life be much set by 
28 : 9. thou a snare for my life, 

21. I have put my life 111 my hand, 

2 SAMUEL,. 

1 : 9. life is yet whole in me. 

3 : 21. thine heart desireth, 

4 : 8. which sought thy life; 
14 : 7. for the life of his brother 
14 : 14. God respect any person : 
16 : ix. seekcth my life; 

17 : 8. chafed in their minds, 

18 : 13. against mine own life : 

19 : 5. have saved thy life, 

— and the lives of thy sons 

— the lives of thy wives, 

— lives of thy concubines : 
23 : 17. jeopardy of their lives r 

1 KINGS. 

1:12. save thine own life, 

— life of thy son Solomon. 
2 : 23. against his own life. 
3:11. asked the life of th ine 

19 : 2. if I make not thy life 

— as the life of one of them 

3. and went for his life, 

4. he requested for himself 

— Lord, take away my life ; 

10. seek my life, to take it 
14. they seek my life, 

20 : 31. he will save thy life, 

32. let wurlive. (Heb. let ray soul live.) 

39. thy life be for his life, 

42. life shall go for his life, 

2 KINGS. 

1 : 13. let ray life, and the life 

14. let ray hfe now be 

7 : 7. and fled for their life. 

9:15. If it be your minds, then 

10 : 24. life shall be for the life 

12: 4. money that every mar. 



1 CHRONICLES. 

5 : 21. of men an hundred thousand 
11:19. have put their lives in 

— their lives they brought 
28 : 9. and with a willing mind 

2 CHRONICLES. 

1 : 11. nor the life of thine 

ESTHER. 

4 : 13. Think not with thyself 

7 : 3. let my life be given me 

7. make request for his life 
8:11. to stand for thei r life, 

9 : 16. stood for their lives, 

31. decreed for themselves 

JOB. 

2 : 4. will he give for his life. 

6. hand ; but save his life. 
6:11. should prolong my life f 

11:20. giving up of the ghost, (marg. 

putt of breath.) 
13 : 14. put my life in ray hand ? 
18: 4. heteareth himself in his 
31 : 39. caused the owners to lose their 

life : (marg. soul. ) 
32 : 2. he justifieth himself 
36 : 14. They (marg. Their soul dieth) die 

in youth. 
41 : 21. His Breath kindleth coals 

PSALMS. 

10 : 3. boasteth of his heart's desire 

17: 9. deadly enemies, (marg. against 

the soul.) 
27 : 12. the will of mine enemies : 
31 : 13. to take away my lye. 
35 : 25. so would we have it : 
38:12. that seek after my life 
41 : 2. the will of his enemies. 
78 : 18. meat for their lust. 
105:18. he (marg. his soul) was laid in 

iron : 

22. princes at his pleasure; 
131 : 2. and quieted myself 

PROVERBS. 

1 : 18. lurk for their own lives, 

10. taketh away the life of 

6 : 26. for the precious life. 

7 : 23. it is for his We. 

1 2 : 10. the life of his beast : 

13: x. mouth keepeth his life: 

8. ransom of a man's life 

14:10. knoweth his own bitterness; 

(marg. bitterness of hia soul) 

16 : 26. He that la borcth (marg. The soul) 

23 : 2, man given to appetite. 

7. he thlnketh in his heart, 
29 : 9. friend by hearty counsel 
28 : 17. the blood of any person 

25. that is of a proud heart 

31 : 6. that be of heavy hearts 

ECCLESIASTBS. 
6: 7. the appetite is not filled. 

9. wandering of the desire : 

ISAIAH. 

1 : 20. tablets, and the earrings (marg. 
houses of the soul.) 
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5 : 14. hath enlarged herself, 
15 : 4. lift shall be grievous. 
19 : 10. ponds for fish ( raarg. living things, 

Heb. living souls. ) 
43 : 4- * • • people for thy life. 
46 : 2. themselves are gone into 
47 : '4- not deliver themselves 
49 : 7. whom man despiseth, 
56: 11. greedy dogs (Heb. strong of soul 

dogs.) 

JEREMIAH. 

2 : 24. wiud at her pleasure : 



3:». 

4:30. 
11 : 21. 
15: x. 
9- 

17: 21. 
19: 7. 
9- 

21: 7. 

9- 

22:25. 

■1: 

2C. 
21. 

9- 
2. 
16. 
39M8. 
40:14. 

15. 
42:20. 

43= 6. 
44:i4- 
30. 

46 : J". 
48: 6. 
49 : 37- 
5' :i4- 
52:29. 

30. 



34: 



37: 
38: 



hath justified herself 
they will seek thy life. 
that seek thy life, 
my mind could not be 
hath given up the ghost; 
Take heed to youtselves, 
that seek their lives. 
that seek their lives, 
that seek their life ; 
his life shall be unto 
them that seek thy life ; 
they desire to return 
liberty at their pleasure. 
them that seek their life 
that seek their life 
Deceive not yourselves , 
have his life for a prey, 
men that seek thy life. 
thy life shall be for a 
to slay theef 
should he slay thee. 
dissemble in your hearts, 
Person that Nebuzar-adan 
nave a desire to return 
them that seek his life; 
that sought his life. 
thy life will give 
that seek their lives, 
Flee, save your lives, 
them that seek their life: 
hath sworn by Himself 
eight hundred aud thirty-two 
Persons : 

seven hundred forty and five per- 
sons : 

persons were four thousand 



LAMENTATIONS. 
2 : 18. for the life of thy young 
3 : 5i- eye affecteth mine heart 
5 : 9- with the peril of our lives 

EZEKIEI*. 



16 : 5. 

27. 
17 : ir- 

2i: lk 

22. 

28. 
24:25. 
25: 6. 

15. 
27 : 13. 

31. 
32 : 10. 
33: 6. 
36: 5. 
47: 9. 

HOSEA. 

4:8. set their heart on their 
AMOS. 



loathing of thy ^person, 
unto the wilt of them 
to cut off many persons : 
her mind was alienated 
my mind was alienated 
as my mind was alienated 
from whom thy mind is 
from whom thy mind is 
they set their minds 
rejoiced in heart with all 
with a despiteful heart, 
traded the persons of 
with bitterness of heart 
man for his own life, 
take anv person from 
with despiteful minds, 
every thing that liveth, 



mighty deliver himself; 
. . . deliver himself 
hath sworn by Himself, 



JONAH. 

1 : 14. for this man's life. 
4:3. I beseech thee, my life 
8. wished in h imself to die, 

MICAH. 

7:3. his mischievous desire : 
HABAKKUK. 

2 : 5. enlarge th his desire as 
HAGGAI. 

2 : 13. unclean by a dead body 



THE WORD "SOUL" VARIOUSLY APPLIED. 

In the common version of the Bible the word " soul " has more than one meaning, 
and to it are ascribed many different conditions, as will be seen by the following 
quotations :— 

It la Often Applied to a Number of Persons. 

"And Abram took Sarai his wife, . . . and the souls \ persons] that they had 
gotten in Haran ; and they went forth to go into the land of Canaan/' Gen. 12 : 5. 

"And the sons of Joseph which were born him in Egypt, were two souls: all 
the souls [living persons] of the house of Jacob, which came into Egypt, were 
threescore aud ten." Gen. 46 :27. See also Ex. 1:5. 

"And if the household be too little for the lamb, let him and his neighbor 
next unto his house take it according to the number of the souls [members of 
their households] ; every man according to his eating." Ex. 12:4. Here the souls 
{persons) ate of the passover lamb. 

NOTE. The author would call the reader's especial attention to the value of the infor- 
mation given in this connection. The Hebrew Concordance, from which this part of our 
volume Is made, is not published in America, and can only be had by importing. And even 
in this country, this great work will only be found in some of the public libraries, and in the 
hands of a few Bible students. 
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"For whosoever shall commit any of these abominations, even the souls 
[persons] that commit them shall be cut off [separated, disconnected] from 
among their people." TLfiv. 18:29. 

"And the same day there were added unto them about three thousand 
souls" (three thousand converts). Acts 2:41. 

" And we were in all in the ship two hundred threescore and sixteen 
souls" (sailors, soldiers, and prisoners). Acts 27:37. 

"Eight souls [the family of Noah] were saved by water" (in the ark), 
r Peter 3 : 20. 

Pishes Are Souls.—" I«et the waters bring forth abundantly the moving crea- 
ture that hath life " (Heb. soul). Gen. 2:20. " And every living soul [living crea- 
lure] died in the sea." Rev. 16:3. 

Thirsty Souls.— "As cold waters to a thirsty soul." Prov. 25:25. 

Souls Physically Unclean.— ' 4 If a soul [person] touch any unclean thing, 
... he also shall be unclean." I«ev. 5 : 2. 

Soul Can Eat.— "No soul of vou shall eat blood." I«ev. 17: 12. "Every man 
[Heb. soul] must eat." Ex. 12: 16. " I will say to my soul, Soul, thou hast much 
goods laid up for many years ; take thine ease, cat, drink, and be merry." Luke 
12:19. 

Soul May Be Bought.—" If the priest buy any soul with his money." I«ev. 
22:11. 

Bitter Souls.— " They be mighty men, and they be chafed in their minds" 
(Heb. bilter of soul). 2 Sam. 17:8. 

Soul May Die.—" If I have . . . caused the owners thereof to lose their 
life'" (Heb. the soul of the owner thereof to expire). Job 31:39. *' They die [Heb. 
their soul dieth] in youth." Job. 36:14. "To deliver their soul from death." Ps. 
33: 19. " He sparecf not their soul from death." Ps. 78:50. " I^et me [Heb. my 
soul] die the death of the righteous." Num. 23 : 10. " I«et me [Heb. my soul] die 
with the Philistines." Judges 16:30. "Those that seek my soul to destroy it." 
Ps. 63:9. "The soul that sinneth, it shall die." Eze. 18 : 4, 20. " Neither shall he 

?o in to any dead body " {soul), ^ev. 21:11. Seealso Num. 6:6; 9:6. 7. 10; 19:13. 
he word " body " used in these texts is from the Hebrew word, neh-phesh, and is 
the same word that is rendered "soul" in the foregoing texts. If. therefore, it had 
been translated the same as in many other places it would read, " Neither shall 
he go in to any dead soul." 

Souls Can Be Slain.—" To slay the souls that should not die, and to save the 
spuls alive that should not live." Eze. 13 : 19. See also vs. 18. 

Compassed by Water.— "The waters compassed me about, even to the soul." 
Jonah 2:5. 

Souls May Be Hungry.— "He . . . filleth the hungry soul with goodness." 
Ps. 107 : 9. " The full soul loatheth an honey comb ; but to the hungry soul 
every bitter thing is sweet." Prov. 27 : 7. ' When an hungry man dreameth, 
. . . and his soul is empty." Isa. 29:8. 

Soul Abhors Meat.— "Their soul abhorreth all manner of meat." Ps. 107 : 18. 
"So that his life abhorreth bread, and his soul dainty meat." Job 33:20. 

Famishing Souls.—" The I,ord will not suffer the soul of the righteous to fam- 
ish." Prov. 10:3. 

Idle and Hungry.— "An idle soul shall suffer hunger." Prov. 19:15. 
In Captivity.— " But themselves [Heb. their soul] are gone into captivity." 
Isa. 46 : 2. 

Sword Can Reach Soul.— "The sword reacheth unto the soul." Jer. 4:10. 

Strike the Soul.— "The Ammonites hath sent Ishmael ... to slay thee" 
(Heb. to strike thee in the soul). Jer. 40 : 14. 

Torn Soul.— "He teareth himself [Heb. his soul] in his anger." Job 18:4. 
" I«est he tear my soul like a lion." Ps. 7:2. 

In Iron.—" Whose feet they hurt with fetters : he was laid in iron " (Heb. his 
soul came into iron). Ps. 105: 18. 

Steal for Soul.— "Men do not despise a thief, if he steal to satisfy his soul 
when he is hungry." Prov. 6:30. 

Humbled with Fasting.—" I humbled my soul with fasting." Ps. 35 : 13. 

Dried Away.— "But now our soul is dried away." Num. 11 :6. 

Loathed Bread.—" Our soul loatheth this light bread." Num. 21 : 5. 

Destroyed.— " Destroyed his own soul." Prov. 6:32. "The same soul will I 
destroy." I*ev. 23:30. 



Digitized by 



506 



APPENDIX 



Cut Off.— "That soul shall be cut off from among His people." Ex. 31 zi* 
See also Ex. 12 : 15, 19 ; I*ev. 7 : 20, ai, 25, 27 ; 19 : 8 ; 22 : 3; Num. 15 : 31. 

It will be clearly seen from the foregoing that the word u soul " is used not 
only to describe man under the varying conditions of life, and even in death 
itself, but the same word is used also to describe the lower orders of animal life, 
even to the fish of the sea. So far, therefore, it cannot be claimed that the use of 
the word *' soul " must mean an immortal, immaterial entity breathed into the 
nostrils of man by his Creator, and capable of conscious existence apart from the 
body. 



Texts Regarding Spirit. 



The Spirit Returns to God* 

11 Then shall the dust return to the earth as it was; and the 
spirit shall return unto God who gave it." Eccl. 12 17. 

In connection with the foregoing text we should read Gen. 
2:7: 44 And the Lord God formed man of the dust of the ground, 
and breathed into his nostrils the breath of life ; and man became 
a living soul." 

On these quotations Andrews, in the tract, " Departiug and 
Being with Christ," comments as follows: — 

14 One text teaches how man was first formed. The other 
makes known the process of his dissolution. What God did in 
creating, death unaoes by dissolving. How did death get the 
power to step in and undo the Creater's work? — Man forfeited 
nis right to live by sinning against God. Death entered by sin. 

44 4 Wherefore, as by one man sin entered into the world, and 
death by sin ; and so death passed upon all men, for that all 
have sinned.' Rom. 5:12. 

44 Death, then, has an evil parentage. In fact, it has a bad 
character in the Book of God ; it is not a friend, but an enemy ; 
and so serious and formidable a foe is it that its destruction is 
made the subject of special promise to the people of God. 

4 4 4 The last enemy that shall be destroyed is death.' 1 Cor. 15 : 26. 

4 4 The power of death Satan himself has controlled. 

4 4 4 Forasmuch then as the children are partakers of flesh and 
blood, He also Himself likewise took part of the same; that 
through death He might destroy him that had the power of 
death, that is, the devil.' Heb. 2: 14. 

44 Death came from the devil, just as life came from God. 
God gave to man life, and instructed him that if he would obey 
Him, he should continue to live. See Gen. 2. The devil, telling 
Eve that she should by sinning be introduced to a higher life, 
brought death upon our race. Milton's idea that death is the 
child of sin and Satan is strictly true. 

44 But many at the present time believe death to be the gate 
to endless joys ! Death, as they imagine, is the door whereby the 
Christian enters heaven! By what means was this door created? 
— By man's rebellion against God. Who was the chief agent in 
promoting this transaction? — The devil. What does Jesus call 
him because of this work? — A murderer. 
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41 * Ye are of your father the devil, and the lusts of your father 
ye will do. He was a murderer from the beginning, and abode 
not in the truth, because there is no truth in him.' John 8:44. 

••If death is the door of Heaven, Satan has acted the part 
of door-keeper of Heaven, for he has the power of death. . . . 

'•It is the unbuilding of the man after the infirmities of old 
age have worn out all his strength, that Solomon describes 
(Eccl. 12 :7) ; it is not his translation to Heaven. The Lord God 
made the man out of the dust of the ground. Death causes that 
dust to return to the earth as it was hefore it formed the man. 
If God does the first work, it is not God that destroys it. No, 
indeed. An enemy is the doer of all this." 

But Eccl. 12:7 is taken by many as positive evidence that there 
is an immortal spirit in man which, at 
death, goes to its final great reward in 
the presence of God. But there are sev- 
eral reasons why this text does not sup- 
port such a theory : — 

First, The creation of man and the 
death of man are both referred to in 
the text. Solomon affirms that whatever 
returns to God at death, came from God 
at creation. No more and no less. 

Secondly, At creation God breathed 
into the nostrils of Adam the breath of 
life. (The "breath of the spirit of life." 
See margin of Gen. 7:22.) This ** breath 
of life " is the only spirit mentioned in 
the Bible as having been given to man, 
and nowhere in the Scriptures is there 
evidence that it is a conscious entity 
which goes to its reward at death. For 
full consideration of this phase of the 
subject see chapters, 11 Breath of Life and 
Living Soul " and " Soul and Spirit." 

Thirdly, In what sense does the spirit 
go from man to God at death? In the 
same sense that it came from God to man 
at creation. 

Fourthly, The statement, "And the 
spirit shall return to God who gave it," 
refers to all mankind, hence must in- 
clude both the righteous and the wicked. 

Then if the spirits of all go to God 
at death, it invalidates the popular theory that the souls of 
the righteous go to heaven at death, and that the souls of the 
wicked go to the punishment of hell. This theory also renders 
a future judgment unnecessary, and a future resurrection impossible. 

Fifthly, No better conclusion can be reached than the follow- 
ing from Smith a 

••How infinitely preferable that view which alone the record 
warrants ; that is, that the 4 spirit » which returns to God who 



GOD OAVB LIFE. 

Upon this point Andrews com- 
ments :— 

"There has been one grand act of 
the Creator in which He bestowed 
that upon man which at death He 
takes from him. God gave to Adam, 
when He formed him, the breath of 
life, and man, thus formed, became a 
living soul. The record says God 
breathed this into man's nostrils. 
This was what gave Adam life. Elihu 
tells us that •the breath of .the 
Almighty* gave to him ' life • t. e.. 
by giving it to the common father of 
mankinu. Jod 3,1:4. 

" What God gave to Adam was not 
an angel of glory to dwell in his body 
formed of dust. If it had been, what 
a misfortune to that heavenly being I 
No: it was simply 'life.' Having 
made the man, God gave him life. 
When man had forfeited his right to 
live, God told him he must return to 
the ground out of which he was 
taken. Genesis 3. 

•'And so when Adam closed his 
eyes in death, the great Creator took 
again to His own keeping that life 
which Adam gave up. God designs 
that men shall live again. He holds 
all in His hands till the hour shall 
arrive to give them life the second 
time. Jesus said that He laid down 
His life that He might take it up 
again ; John 10 ; and so when dyinp 
commended His spirit, or life, to 
Father's hands." 
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gave it, is the 'breath of life,' — that agency by which God 
vivifies and sustains these physical frames. This breath of life, 
so far as the record goes, is just what God did give and all 
He did give to man in the beginning. The definition of the terms 
sustains such an application. 

"This spirit, without doing violence to either thought or lan- 
guage, can return to God in the same sense in which it came 
from Him. And this view should be adopted, above all other 
considerations, because it harmonizes all the records, and avoids 
those inconsistencies and contradictions in which one finds him- 
self inevitably involved the very moment he undertakes to make 
the spirit mean a separate entity, conscious in death, and immor- 
tal in its nature." 

Committed to God* 

David said, " Into Thine hand I commit my spirit.* Ps. 31 : 5. 
As Jesus was dying on the cross He cried out, 41 Father, into 
Thy hands I commend My spirit.'* Luke 23:46. 

The martyr Stephen, as he was expiring, sent up the prayer, 
"Lord Jesus, receive my spirit.'* Acts 7:59. 

A careful reading of the preceding comments on Eccl. 12:7, 
will clear these texts from all difficulty. And yet, in what sense 
can a dying man commit his spirit to God? Only with the view 
of receiving it back from God at the resurrection. Job under- 
stood this when he exclaimed, "If a man die, shall he live 
again? all the days of my appointed time will I wait [in the 



call [on the resurrection morning, see 1 Thess. 4 : 16], and I will 
answer Thee : Thou wilt have a desire to the work of Thine 
hands.*' Job 14 : 14, 15. 

Elihu said to Job, " The breath of the Almighty hath given 
me life." Job 33:4. Life was given to man at creation; the 
life of man returns to God at death; and life is given back to 
man at the resurrection. 

On Calvary our Saviour laid down His life at His Father's 
feet. His only hope for its restoration was in the resurrection 
on the third day. It was there, as His life of self-denial and 
suffering was ending, that His implicit faith in the promises of 
His Father brought forth the wonderful words of trust and hope, 
" Father, into Thy hands I commend My spirit.'* 

Life is a mystery which finite wisdom has not penetrated, — 
may never penetrate. That it comes from God, and that it 
returns to Him, the Scriptures tell us plainly. That each meas- 
ure of life segregated for a time from its great Author, and 
assigned for a moment as it were to the service of a finite 
being, becomes thereby a separate entity for ever, is certainly not 
taught in the Bible. 

There is absolutely no reason for believing that in the sense 
of animated existence the life principle is not the same in all 
things living. Indeed, we are plainly told that this is so, for we 
are assured that both man ana the lower animals have all "one 
breath,"— " the breath of the spirit of life "—not only breathed 




resurrection] . Thou shalt 
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into man's nostrils in the beginning, but given also to the brute 
creation. This fact we know, because God told us ; the how has 
not been revealed. 

In the books of God there is kept a complete record of 
every being who has lived. It is as the photographer's negative 
of human identity. At the resurrection a perfect restoration of 
the individual will be made. 

So carefully is the record kept that the psalmist says, " In 
Thy book all my members were written." Ps. 139:16. And our 
Saviour says that "the very hairs of your head are all num- 
bered." Matt. 10:30. Every particular is preserved, even to the 
numbering of the hairs of our head. 

Our character is also portrayed in the " book of remembrance ; " 
and so our reproduction in the resurrection will be accurate in 
every particular. 

When our work on earth is ended by death, our record above 
is closed for good or bad. Then not only is our life "returned 
to God who gave it," but our character is forever fixed in the 
heavenly archives. 

When the Christian warrior lays down his arms at his 
Saviour's feet, and becomes subject to death which is the inev- 
itable result of sin, he submits his life to his Creator, subject to 
all the records in the books of Heaven. He trusts implicitly 
that in the morning of the resurrection he will take it up 
again, cleansed, vivified, immortalized, and that he will for ever 
dwell in the presence of his Lord and Saviour. 

How gladly, then, in the hour of death will he exclaim, with 
the holy martyr Stephen, "Lord Jesus, receive my spirit." 



Where Does the Spirit of Man Qo? 

"Who knoweth the spirit of man that goeth upward, and the 
spirit of the beast that goeth downward 
to the earth? " Eccl. 3 :2i. 



This text is taken by the advocates 
of natural immortality as proof positive 
that the spirit of man, at death, goes 
upward to its reward. But does this 
text really present any such evidence? 

First % In answering the querv, we 
must bear in mind the weight of evi- 
dence from the Bible against the whole 
theory of natural immortality. 

Secondly. Solomon himself disclaims 
any such thought, for he says, "That 
which befalleth the sons of men befall- 
eth beasts; even one thing befalleth 
them ; as the one dieth, so dieth the 
other ; yea, they have all one breath 
[Heb. one spirit] ; so that a man [in his 
death] hatn no pre-eminence above a 
beast : for all is vanity. All go unto one 



ASCENT OP THE SPIRIT. 

"The notion prevailed in the 
heathen world that man's spirit as- 
cended np to be with the gods (and 
this is the foundation of heathen my- 
thology), but the spirit of the beast 
went down to the earth. It was the 
old lesson taught by that unreliable 
character in Eden, * Ye shall not 
surely die,' but 'ye shall be as gods/ 
Solomon contradicts ail this by stating 
the truth in the case, namely, that 
death reduces man and beast alike to 
on* common condition. Then he asks, 
Who knows that the opposite heathen 
doctrine is true, that the spirit of man 
goes up, and that of the beast down ? 
He had declared that they all went to 
one place, in accordance with God's 
original sentence, ' Thou shalt surel v 
die ; ' now he calls for evidence, if 
there be any, to show that the opposite 
doctrine is true."— Here and Here- 
after, p. 84. 
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place; all are of the dust, and all turn to dust again." Eccl. 3 : 19, 20. 

Thirdly , Following this, in verse 21, come the words of the 
text, which must be understood as a question regarding the mat- 
ter under consideration. The rendering of several important trans- 
lations uphold this method of treatment. 

Milton's rendering of this text reads, "Who knoweth the spirit 
of man [am sursutn ascendaf\ , whether it goeth upward?" The 
Douay Bible renders the passage, " Who knoweth tf the spirit of 
the children of Adam ascend upward, and if the spirit of the 
beasts descend down ward ?" This translation is according to the 
Septuagint, the Vulgate, the Chaldee Paraphrase, the Syriac, the 
Arabic, and the German of Luther. 

This rendering presents this text in an entirely different light. 
It saves Solomon from the charge of contradiction, and places 
the text in harmony with other direct statements in the Bible. 

Spirits of Just Men Made Perfect. 

" But ye are come unto Mount Sion, and unto the city of the 
living God, the heavenly Jerusalem, and to an innumerable com- 
pany of angels, to the general assembly and church of the first- 
born, which are written in heaven, and to God the Judge of all, 
and to the spirits of just men made perfect, and to Jesus the 
' Mediator of the new covenant, and to the blood of sprinkling, 
that speaketh better things than that of Abel." Heb. 12:22-24. 

Adam Clarke says, "The description 
MADE PERFECT. in these verses does not refer to the 

Dr. Adam Clarke comment* on this ty* mi Z t sM £: V ' b ? t ,, t ° eCOn ° m y 

text as follows*— °* ^ New Testament.' * 

"The spirits o/just men mode perfect, 4t> Smith say s, "Paul is here contrasting 

or the righteous perfect, are the full- the blessings and privileges enjoyed by 

grown christians : those who are jus- believers under the gospel dispensation 

^^^SirWSSl b tS £th those Pressed by the Jews under 

such implies that spiritual union the former dispensation, 
which the disciples of Christ have This thought suggested by Smith is 

»» ^ th ****** * rift ° f 

just men made perfect, ^ a Jewish apostle's argument. Read verse 18 :— 
phrase, and signifies those who *« For ye are not come unto the mount 

had made the farthest advances in that mieht be touched [Sinai], and that 
moral rectitude. The apostle uses it j 6 ^ t Vi *' 

here to point out those in the church burned with fire, nor unto blackness, and 

of Christ who have received the high- darkness, and tempest, and the scund 

&^2r^25TSM£ of • '"VP*. the voice of words » 

and suffering most for the glory of (the VOlCC of God proclaiming His law 
God." Comment on Heb. 12 : 23-34. in awful grandeur). 

This is not the position of God's peo- 
ple in the new dispensation. " Ye are come unto Mount Sion, and 
unto the city of the living God, the heavenly Jerusalem." Not to 
Old Jerusalem, the center of Jewish worship, but to the New Jeru- 
salem, where Christ, our High Prieit, officiates in our behalf. 

" And to an innumerable company of angels ; " Christ's assistants 
in the plan of salvation. " Are tney not all ministering spirits, sent 
forth to minister for them who shall be heirs of salvation? " Htb. 
1:14. See also Dan. 7 : 10. 

"To the general assembly and church of the first-born." 
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Embracing those of every "nation, kindred, tongue, and people" 
who have accepted Christ, and form the " general assembly." 
" God now takes His people into covenant relation with Him- 
self as individuals % and not as a nation." 

"And to God the Judge of all." Through the mediation of 
Christ we come to Goo: direct. 

"And to the spirits of just men made perfect." In the orig- 
inal Greek the participle rendered "made perfect" agrees with 
"just men," and not with "spirits." This text refers to those 
who, in this life, have accepted" the blessedness of the gospel, 
and whose lives have been transformed and sanctified by it. 

" And to Jesus the Mediator of the new covenant." We 
Christians come to Christ, our Mediator, Advocate, and Priest, 
direct, and not to an earthly priest with earthly offerings which 
were only types of the true. 

"And to the blood of sprinkling, that speaketh better things 
than that of Abel." We have come to "the true taber- 
nacle, which the Lord pitched, and not man." We now have 
the blood of Christ, the better sacrifice, which can cleanse us in 
fact, in the place of the blood of beasts, which was not com- 
plete, but figurative. 

Thus Paul would forcibly impress us with a sense of the 
blessedness of the gospel dispensation in which we live. It is 
certainly a wonderful presentation, but contains no evidence of 
independent, conscious existence apart from the body. 

Spirits in Prison. 

"For Christ also hath once suffered for sins, the just for the 
unjust, that He might bring us to God, being put to death in 
the flesh, but quickened by the Spirit: by which also He went 
and preached unto the spirits in prison ; which sometimes were 
disobedient, when once the long-suffering of God waited in the 
days of Noah, while the ark was a preparing, wherein few, that 
is, eight souls were saved by water." i Peter 3:18-20. 

These men lived in the days of Noah, and so perished in the 
waters of the flood. In order for this text to meet the demands of 
popular theology, we must believe, 

First, That these were disembodied spirits of wicked men, for 
the text says that they " were disobedient." 

Secondly, That the Spirit of Christ, while His body rested in 
the tomb, went to the abode of these wicked spirits and preached 
to them. 

Thirdly \ To complete the picture, these spirits, being wicked, 
were at that time in hell suffering the torments of the damned. 

But if such a proceeding had been possible, the question 
would intrude, What object could there have been in Christ's 
Spirit going to hell ana preaching the gospel to wicked spirits, 
In their suffering and torment? 

The day of their probation was surely past, and the blessed- 
ness of gospel truths could not possibly benefit them, for if it 
could we must accept the Catholic dogma of purgatory, or the 
theory of probation after death, both of which are certainly 
unscnptural. " If the tree fall toward the south, or toward the north, 
in the place where the tree falleth, there it shall be." Eccl. 11 .3. 
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It must be plain that the truth regarding this text rests upon 
the question, When did the Spirit of Christ preach to these 
antediluvian sinners? 

The answer seems plain and clear, At a time when such 
preaching could do them good, 44 In the days of Noah, while the 
ark was a preparing." Dr. Clarke accepts this view, . for he 
says: — 

"He went and preached] By the ministry of Noah one hun- 
dred and twenty years. " 

But it is objected, these were immortal spirits, spirits of dead 
men, for the text states, 4 4 He went and preached unto the 
spirits." Again Clarke says: — 

44 The word 'spirits,' is supposed to render this view imprac- 
ticable, because this must mean disembodied spirits : but this cer- 
tainly does not follow ; for the 4 spirits of just men made perfect * 
(Heb. 12 : 23) certainly means righteous men, and men still in the 
church militant; and the 'Father of spirits' (Heb. 12:9) means 
men still in the body; and 4 the God of the spirits of all flesh* 
(Num. 16:22 and 27 : 16) means men not in a disembodied state." 

But, if these were people living in the days of Noah, how 
can it be said that they were in prison ? In the sense that they 
were in the prison of error and darkness. 

Of the mission of Christ the prophet said, 4 4 To open the blind 
eves, to bring out the prisoners from the prison, and them that 
sit in darkness out of the prison house." Isa. 42:7. Christ did 
not literally go to the prisons of Palestine, break open the doors 
and set the gjirilty captives at liberty. But read again : — 

"The Spirit of the Lord God is upon Me; because the Lord 
hath anointed Me to preach good tidings unto the meek; He 
hath sent Me to bind up the broken hearted, to proclaim liberty 
to the captives, and the opening of the prison to them that are 
bound." Isa. 61 : 1. 

Christ inaugurated no crusade against the legal restraint of 
the guilty in the prisons of the governments of earth. Hence 
this method of expression must be figurative, and refers to another 
class of prisons and prisoners. 

The latter text (Isa. 61 : 1) was quoted by Christ as He began 
the work of His active ministry on earth in the synagogue of 
Nazareth. See Luke 4 : 18. Both texts have reference to the 
ministry of Christ on earth. Both speak of the people among 
whom He ministered as being in the prison house of darkness 
and error and ignorance of God's word. It was in this sense 
that those living in the days of Noah were 41 in prison," they 
were in their time 44 prisoners of hope;" even as we read in 
Zechariah 9:12: 44 Turn you to the strong hold, ye prisoners 
of hope : even to-day, do I declare that I will render double 
unto thee." 

The inhabitants of the Noatic world were doomed. Their span of 
life was limited to one hundred and twenty years, and unless they 
should repent and turn to the Lord, they had no hope of a future life. 
But Noah 44 a preacher of righteousness," was sent to them, and 
through him the Spirit of Christ preached to the inhabitants of 
this prison-bound world. 

And as in the days of Noah, the Spirit of Christ preached 
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a saving gospel to a world doomed to destruction by a flood of 
waters, so, from the davs of Christ on earth down through the 
stream of time the Spirit of Christ is preaching, through His 
faithful messengers, to a world doomed to a more terrible destruc- 
tion by fire in the "day of the Lord's vengeance, and the year 
of the recompences for the controversy of Zion." Isa. 34:8. 

Spirit Hath Not Flesh and Bones. 

44 Behold My hands and My feet, that it is I Myself : handle 
Me, and see ; for a spirit hath not flesh and bones, as ye see Me 
have." Luke 24:39. 

A companion to this text is found in the account of Jesus coming 
to His disciples, walking on the sea. The record states : — 

** And when the disciples saw Him walking on the sea, they were 
troubled, saying, It is a spirit; and they cried out for fear." Matt. 
14 : 26. The same statement is made in Mark 6 : 49. 

The word 14 spirit " as it occurs in both the above texts is not from 
the Greek word pneuma, from which "spirit" is usually translated, 
but from phantastna, meaning phantom, apparition, spectre. 

Nowhere in the Bible is any countenance given to the superstitions 
regarding phantoms, ghosts, etc., and yet ignorance often leads the 
human mind to give more or less credence to all kinds of supposed 
supernatural phenomena. 

"This was certainly the case with the disciples. So when they, in 
the night, saw the indistinct form of Christ walking toward them on 
the waters, their faith gave way, and they reverted to their old super- 
stitions, and cried out in their fright, " It is a phantom" 

And so it was at the time when our Saviour, after His resurrection, 
appeared to the disciples as they were gathered in the upper room 
where they abode. 4 4 They were terrified and affrighted, and supposed 



a phantom in the form of their Saviour. Greenfield and other prom- 
inent authorities agree that this is the real meaning of the text. 

Christ recognized their error, vet did not attempt to combat their 
superstition. He took them on their own ground, and explained that 
He was not a phantom as they supposed. Bloom field comments on 
verse 37, as follows : — 

44 It may be added that our Lord meant not to countenance those 
notions, but to show His hearers that, according to their own notions 
of spirits, He was not one." 

As this scene followed the resurrection, Christ had a spiritual body, 
such as will be given to the saints at their resurrection. And yet He 
states that in this body He had flesh and bones, and demonstrates the 
fact by eating earthly food in their presence. Of itself this is strong 
testimony against the theory that the 44 saints in light" will be dis- 
embodied spirits. 

Destroy the Flesh, Save the Spirit. 

u To deliver such an one unto Satan for the destruction of the flesh, 
that the spirit may be saved in the day of the Lord Jesus. ' ' 1 Cor. 5:5. 

In the chapter in which this text is found, attention is called to 
persons in the church who were guilty of gross wickedness. The 
church is 4 4 the body of Christ," and must not remain with such 
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a taint upon it. Hence the guilty ones are to be delivered "unto 
Satan for the destruction of the flesh.*' 

Satan is the god of this world and the author of all iniquity. 
Persons committing such deeds belong to the kingdom of Satan, and 
not to the body of Christ. They must not remain in the church of 
Christ, but should be cast out to the place where they belong, — the 
realm of Satan. 

Such action by the church may result in " the destruction of the 
flesh." The term" flesh, "is sometimes used to indicate the carnal 
mind. See Gal. 5 : 19-21. Those in the church who have done wick- 
edly have still a desire to obtain the future reward promised the 
righteous. When such an one finds himself cast out from the body of 
Christ, and relegated to the dominion of Satan, he realizes his lost 
condition, and this may result in repentance and the forsaking of his 
evil course, and a subsequent reunion with the church of Christ. 
However it may result, it is the only course which the church can 
pursue in such cases. 

"That the spirit may be saved in the day of the Lord Jesus." 
If the work on the part of the sinner is thorough, it will result in his 
final salvation. But a careful reading of the text will show that the 
time of the saving Vrf the spirit is "in the day of the Lord Jesus." 
This is when Christ comes and the resurrection takes place. Hence 
there is no argument here in favor of the continued, conscious exist- 
ence of an immaterial spirit after death. 



THE WORD SPIRIT" IN THE OLD TESTAMENT. 

The general Hebrew word for ** spirit " is roo-agh. It occurs 442 times, and Is 
translated in sixteen different ways. Every time the word "spirit" is found in 
the Old Testament it comes from this word, except in two instances, where the 
original is n'shah-mah. But the complete use of this is given on page 179. We now 
present a complete list in which the word roo-agh is found, where it is translated 
by some other term than "spirit." The reader will find this table both useful 
and very interesting. The compilation is made from " The Englishman's Hebrew 
and Chaldee Concordance." 



GENESIS. 

3 : 8. garden in the cool of the day : 

(marg. wind.) 
6 : 17. is the breath of life. 
7:15. is the treat h of life. 

aa. nostrils was the breath of life, 
(Hcb. breath of the spirit oi life.) 
8 : x. God made a wind to pass 
26 : 35. a grief of mind unto 

EXODUS. 

10 : 13. brought an east wind 

— the east wind brought 

19. mighty strong west wind, 

14 : 21. by a strong east wind 

15: 8. the blast of Thy nostrils 

10. blow with Thy wind, 

NUMBERS. 

ii t3i. there went forth a wind 
JOSHUA. 

a : xi. remain any more courage. 



JUDGES. 

8: 3. their anger was abated 

2 SAMUEL. 

22 : 1 1. the wings of the wind. 
16. the breath of His nostrils 

x KINGS. 

18 : 45. with clouds and wind, 
19 : 11. great and strong wind 

— Lord was not in the wind : 

— after the wind an earthquake 

3 KINGS. 

3 : 17. not see the wind, 
19 : 7. send a blast upon him, 

1 CHRONICLES. 
9 : 24. four quarters (lit. winds.) 

JOB. 

1 : 19. there came a great wind 
4 : 9. breath of His nostrils 
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6 : 26. desperate, which are as wind f 
7 : 7. remember my life is wind : 
8 : 2. like a strong wind f 
9 : 18. me to take my breath, 
12 : 10. and the breath of all 
15: 2. utter vai* knowledge, (Heb. 
knowledge of wind. ) 
30. 6rasM of His mouth 
x6: 3. shall warn words have (Heb. words 
of wind.) 

17: 1. My A*roM is corrupt, (marg. 

spirit.) 

19 : 17. My breath is strange to 
21 : 16. as stubble before the zvrW, 
28 : 25. weight for the winds; 
30 : 15. pursue soul as tvuwf : 

22. fif test me up to the wind ; 
37:21. the w*W passeth and 

41 16. no air can come between 

PSAI<MS. 

1: 4. chaff which the wind 
xi : 6. and an horrible tempest : 
x8 : 10. the wings of the wind. 

15. breath of Thy nostrils. 

42. dust before the wind: 
33: 6. host of them by breath 
35 : 5, as chaff before the wind : 
48 : 7. ships with an east wind. 
35 : 8. escape from windy storm 
78 : 39. a wind that passeth 
83 : 13. stubble before the wind. 
103 : 16. the wind passeth over it, 
104: 3. the wings of the wind: 

29. takest away their breath, 
107 : 35. raiseth the stormy wind, 
135 • 7* bringeth the town? out 

17. neither is there any breath 
146: 4. His *raiM goeth forth, 
X47 : 18. He causeth His wind to 
148 : 8. stormy wind fulfilling 

PROVERBS. 

x 1 : 29. shal 1 inherit the wind : 

25 : 14. clouds and wind without rain. 

23. north wind driveth away 

27 : 16. hideth her hideth the wina\ 

29 : 1 1. fool uttereth all his mind: 

30 : 4. gathered the wind in 

ECCI3SIASTES. 

x: 6. The wind goeth toward 

— the wind returneth 

3 : 19. have all one breath ; 

5 : x6. labored for the wind t 

ix : 4. He observeth the wind 
ISAIAH. 

7 : 2. moved with the wind. 
xx : 4. • breath of His lips shall 

15. with His mighty wind 

17 : 13. as . . . before the wind, 

2§ : 4. the blast of the terrible 

26 : 18. brought forth wind; 

27 : 8. His rough wind 

30 : 38. breath as an overflowing 

32 : 2. place from the wind, 

33 : 1 1. your breath, as fire, 

37 : 7. I will send a blast upon 

41 : 16. and the wind shall carry 

29. molten images are wind 

S:ix. the wind shall carry 

: 6. iniquities, like the wind 



JEREMIAH. 

2 : 24. snuffeth up the wind 
4:11. A dry wind 

12. wind from those places 
5 : 13. shall become wind, 
10 : 13. wind out of His treasure. 

14. breath in them. 
13 : 24. wind of the wilderness. 
14 : 6. snuffed up the wind 
18 : 17. with an east wtnd 
22 : 22. The wind shall eat up 
49 : 32. scatter into all winds 
36. bring the four winds 

— toward all those winds; 
51: x. a destroying wind; 

16. the wind out of His 

17. is no breath in them. 

52:23. on a side; (lit. wind, or windward 

side.) 
I^AMENTATIONS. 
4 : 20. The breath of our nostril 
EZEKIEI*. 
x: 4. a whirlwind came out 
5 : 2. scatter in the wind, 
10. into all the winds, 

12. into all the winds. 

ix : 5. come into your mind, 
12 : 14. toward every wind 
13 : xx. wind shall rend it. 

13. with a stormy wind 
17 : 10. the east wind touch eth 

21. scattered toward winds: 
19 : 12. east wind drieth up 
20 : 32. cometh into your mind 
27 : 26. east wind hath broken 
37 : 5. cause breath to enter 
6. put breath in you, 

8. noAmzMin them. 

9. Prophesy unto the wind, (marg. 

breath.) 

— Come from the four winds, O 

breath, 

xo. breath came into them, 
42 : 16. east side, (marg, wind. ) 

17. north side, (lit. wind.) 

18. south side, (lit. wind.) 

19. west side, (lit. wind.) 

20. four sides, (lit. winds.) 

DANIEI*. 

8: 8. four winds of heaven. 
11:4. four winds of heaven ; 
HOSEA. 

4 : 19. wind hath bound her up 

8 : 7. have sown the wind, 
X2 : x. Ephraim feedeth on wind, 
13 : 15. wind of the I/>rd shall 

AMOS. 

4 : 13. that . . . createth the wind, 

JONAH. 
1 : 4. I«ord sent a great wind 
4:8. a vehement east wind; 

HABAKKUK. 

x : xi. shall his mind change, 
2 : 19. no breath in the midst 
ZECHARIAH. 
a: 6. four winds of heaven, 
5 : 9. the wind in their wings ; 
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THE "BREATH OF LIFE." 



The Hebrew word for " breath,** in Gen. 2 : 7, is n'shah-mah. it occurs 24 times la 
the Old Testament in the following passages. The English reader will find the table 
very useful. The translated words are in italic, 

26: 4. 

32 : & 
33: 4- 
34:14. 
37 : 10. 



GENESIS. 

2 : 7. the breath of life : 
7 : 22. was the breath of life, (raarg. Heb. 
the breath of the spirit of life.) 



DEUTERONOMY. 
20 : 16. nothing that breatheih : 



JOSHUA. 

xo : 40. destroyed all that breathed. 
xi s xi* not any left to breathe : 
14. any to breathe. 

2 SAMUEL. 

22 : 16. at the blast of the breath 
I KINGS. 

15 : 29. any that breathed, 
17 : 17. no breath left in him. 
JOB. 

4:9. By the blast of God 



whose spirit came from 
my breath is in me, 
inspiration of the Almighty 
the breath of the Almighty 
His spirit and His breath 
by the breath of God 
PSALMS. 

x8 : 15. at the blast of the breath 
150 : 6. thing that hath breath 
PROVERBS. 

20 : 27. spirit of man is the 
ISAIAH. 

2 : 22. whose breath is in his 
30 : 33. the breath of the Lord, 
42 : 5. breath unto the people 
57:16. souls (creatures having breath.) 
DANIEL. 

xo : 17. breath left in me. 
5 : 23. God in whose hand thy breath is. 



Note.— The lost text sires the Chaldalo form of the word, bat the meaning is the same, tor 
the Ohaldaio is a cognate of the Hebrew language. 

DEFINITION of the Hebrew word n'shah-mah, as given in Gesenius* Hebrew 
Lexicon :— 

x. Breath, spirit, (a) The Spirit of God, imparting life and wisdom. Job 32 : 8. 
(b) The spirit [of life] of man. Job 27: 3. " All the while my breath is in me, and 
the spirit of God is in my nostrils " "Margin, That is, the breath which God gave 
him. Gen. 2 : 7.** By metonymy, that which has breath, a living creature. DeuL 
20 : 16. Once used for the mind. Prov. 20 : 27. 

2. The panting of those who are angry, as the nostrils are then distended. Isa. 
30 • 33 ; Ps. 18 : 15. [The last references are in the highly wrought imagery of Hebrew 
Poetry.l , 

AN INTERESTING COMPILATION. 

The only word for " soul " in the Greek New Testament is psukee. It occurs X05 
times, and is rendered soul 58 times, and life and lives 40 times, and seven times by 
other terms. Every time the word ''soul *• is found in the New Testament, the origi- 
nal is psukee. But this word never signifies deathless or immortal. In the 105 instances 
in which it occurs, there is not the veriest scintilla of proof that psukee means immor- 
tal or never-dying. For the reader's gratification several passages are now quoted in 
which this word is properly reiiderea/tfc. Let those who believe the popular theory 
on this subject read the texts herewith given, substituting the words " immortal soul T » 
in place of the word life. The experiment will be somewhat amusing. 



MATTHEW. 

• 2 : 2e. " They are dead which sought the 

?oung child's life" 
l ake no thought for your life." 
'He that findeth his life shall 
lose it.** 

"he that loseth his life for My 

sake shall find it." 
"Whosoever will save his life 
shall lose it.*' 

'whosoever will lose his life for 
My sake shall find it." 



6:25. 
10:39. 

10:39. 

16:25. 

16:25. 



MARK. 

8:35. ' 

8:35. ' 



LUKE. 
9:24. 

9:24. 

12:22. 
14:26. 



17:33. 
17:33. 



Whosoever will save his life 
shall lose it." 

whosoever shall lose his life for 
My sake and the gospel's, the 
same shall save it." 



"Whosoever will save his life 

shall lose it." 
" Whosoever will lose his life for 

My sake, the same shall save it.'* 
" Take no thought for your life.'* 
"If any man come to Me, and 

hate not ... his own life also, 

he cannot be My disciple." 
" Whosoever shall seek to save his 

life shall lose it." 
"whosoever shall lose his life 

shall preserve it." 



JOHN. 

12 : 25. " He that loveth his life shall lose 
it. 
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12125. "he that hateth his life in this 
world shall keep it unto life 
eternal." 

X5 : 13. " Greater love hath no man than 
this, that a man lay down his 
life for bis friends." 

ACTS. 

20:24. "Neither count I my life dear 
unto myself." 

The numerous texts to which we have referred in the preceding 
pages, leave little to be said touching the meaning of the original 
words "soul" and "spirit." 

The view that very generally obtains to-day is, that the words 
"soul" and "spirit" describe a conscious, immortal entity in 
man. But here the agreement ceases, and ideas become confused. 
Even those who believe that man is possessed of an immortal part, 
are not clear as to which part it is. Indeed, we hear the terms 
"immortal soul" and 44 never-dying spirit** used interchangeably. 
Paul, however, as we have seen, speaks of 44 body,*' 44 soul,'* and 
"spirit" in a way which utterly forbids the idea that the latter 
two are identical. 

The apostle does not intimate, however, that body, soul, or spirit 
constitutes a seoarate, conscious entity, or that one can exist as 
a living being without the other two. 

The truth, as drawn from the many texts examined, is that it 
takes all three parts — body, soul, and spirit — to constitute the man, 
and that the man so constituted is the conscious, mortal entity, or 
person. 

The fact that each of these parts is sometimes spoken of as 
though it were the whole man, proves nothing. Many instances 
may be cited, not only in the Bible, but in our modern speech as 
well, where a part is taken for the whole. For instance, we say, 
44 Poor soul/" meaning, poor person, or poor man ; and again we 
use the expression, 44 Phey are turbulent spirits" meaning that 
they are unruly or turbulent persons. Again we say, 44 What a 
splendid physique!" referring wholly to the body. We do not 
imply by these expressions that the whole man is soul, or that he 
is spirit, or that he is body. In each of these expressions a part is 
put for the whole. 

The important thought in this connection is, that the original 
words rendered "soul" and 4 4 spirit** are used in so many ways, 
and mean so many different things, as to disprove the idea that 
these words describe an immortal or never-dving part of man. In 
no case is inherent immortality asserted 0/ either soul or spirit. 
The whole theory of the natural immortality of man comes to us 
from heathen mythology, and not from the Scriptures of truth. 

Everlasting Punishment 

44 And these shall go away into everlasting punishment ; but the 
righteous into life eternal.** Matt. 25 : 46. 

In this text the 44 everlasting '* punishment of the wicked and the 
"eternal ** life of the righteous must both refer to eternity. We can 
readily accept the eternal life of the righteous, but in what sense, in 
the light of the teachings of the Bible, can we accept the statements 



27:2a. "Be of good cheer; for there shall 
be no loss of any man's life 
among you, but of the ship." 

I JOHN. 

3 : 16. " we ought to lay down our lives 
for the brethren." 

REVELATION. 

8:9. " the third part of the creatures 
which were in the sea, and had 

life, died." 
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of everlasting punishment for the wicked ? Upon this point Smith 
writes : — 

"The Greek word here used for punishment is kolasis, which is defined a cur- 
tailing, or pruning, 4 Cutting off ' is the prominent idea. The righteous go into 
everlasting life, but the wicked into an everlasting ' cutting off * from something. 
What is that from which they are cut off? Happiness? No; but life, or exist- 
ence, such as is given to the righteous. 

•'But how, it will be asked, can death be an everlasting punishment? It is 
well understood that death is considered the severest punishment that can be in- 
flicted in this world ; and why ? Because it deprives the individual of all the bless- 
ings of life which he might have enjoyed had he lived. So in the case of the 
wicked at the final judgment, they are cut off from the eternal blessings of life in 
the kingdom of God, which the righteous enjoy ; and hence it is to them an ever- 
lasting punishment."— Synopsis of Present Truth, pp. 149, 130. 

That Paul so understood the nature of the punishment of the 
wicked is clear from his statement in 2 Thess. 1 : 7-9. 44 And to you 
who are troubled rest with us, when the Lord Jesus shall be revealed 
from heaven with His mighty angels, in flaming fire taking ven- 
geance on them that know not God, and that obey not the gospel of 
our Lord Tesus Christ : who shall be punished with everlasting de- 
struction from the presence of the Lord, and from the glory of His 
power." In these verses the 44 everlasting punishment " spoken of 
by our Saviour is in this text termed "everlasting destruction " by 
Paul. 

Everlasting Fire. 

•* Depart from Me, ye cursed, into everlasting fire, prepared for 
the devil and his angels." Matt. 25:41. 

This is the 44 unquenchable fire M spoken of by our Saviour in 
Matt. 3 : 12 and Luke 3:17. It is fire which cannot be put out until 
it has utterly consumed that which it is burning. Upon this text 
Littlejohn comments : — 

** Because the fire in which the wicked are to be punished is called everlasting 
fire, some have inferred that those who are cast into that fire must suffer eter- 
nally. The mistake here lies in attributing to the wicked a quality which is not 
predicated of them, but only of the fire into which they are cast. . . . We know 
that they will not continue to burn eternally, because Malachi teaches that they 
will be reduced to ashes under the feet of the saints, and the revelator states that 
they will be *■ devoured M by the fire which comes down from God out of heaven. 
Mai. 4 : i-3« The fire in which the wicked are to be punished is called everlasting 
because the work which it accomplishes is eternal in its results."— Life Only in 
Christ, pp. 131,132. 

The use of a single word in one portion of the Bible should not 
be taken to overthrow a fundamental truth taught in other places. 
When such words occur, we should search carefully for the commen- 
tary found in other texts using the same or synonymous words. 

The records regarding the punishment of Sodom and Gomorrah 
will aid us in this instance. Gen. 19 : 24 states that 44 the Lord rained 
upon Sodom and Gomorrah brimstone and fire." Jude 7 tells us that 
these cities suffered 44 the vengeance of eternal fire.*' 

The terms 44 eternal' ' and A everlasting" are synonymous. But 
these cities are not still burning. It is supposed that the Dead Sea 
covers the place where they were located. But the fire was very 
serious, for by it God 44 overthrew those cities, and all the plain, and 
all the inhabitants of the cities, and that which grew upon the 
ground." Gen. 19 : 25. 

How completely is this a type of the last great burning day. In the 
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first instance the " eternal fire " continued its work until the land was 
utterly purged of every human feature. The " everlasting fire ■■• of our 
text will fall upon the heads of the wicked who have come up in the 
second resurrection, until " it shall leave them neither root nor 
branch." And "they shall be ashes under the soles of your feet." 
Mai. 4:1,3. 

In this fire the works of man "shall be burned up," and " the ele- 
ments shall melt with fervent heat, the earth also." After being thus 
purified the earth will be reconstructed, and from the ruins will be 
Drought forth " new heavens and a new earth wherein dwelleth right- 
eousness.' * 2 Peter 3. 

Tormented Forever and Ever. 

«• And the smoke of their torment ascendeth up forever and ever : 
and they have no rest day nor night, who worship the beast and his 
image, and whosoever receiveth the mark of his name." Rev. 14 : 1 1. 
Does the use of the words "forever and ever " 



the doctrine of never-ending torment of 
the wicked? If, so we must admit the 
immortality of the sufferers, which the 
Bible distinctly denies. How, then, can 
the seeming| inconsistency be harmonized? 
Let us consider the term as used in other 
texts, as we did with "everlasting fire." 

"For My sword shall be bathed in 
heaven : behold, it shall come down upon 
Idumea [Edom] ; and upon the people of 
My curse, to judgment." "And the 
streams thereof snail be turned into pitch, 
and the dust thereof into brimstone, and 
the land thereof shall become burning 
pitch. It shall not be quenched night 
nor day ; the smoke thereof shall go up 
forever: from generation to generation 
it shall lie waste ; none shall pass through 
it forever and ever." Isa. 34 : 5, 9, 10. 

This prophecy, like many others, has 
a double application, and refers primarily 
to the utter destruction of the whole land 
of the Edomites, a country lying east and 
south of Judea. It was settled by the 
descendants of Esau, who became the bit- 
ter enemies of Israel as they neared Pal- 
estine on their journey from Egypt. But 
in a broader sense the text uses the de- 
struction of Idumea as a type of the de- 
struction of sinners and the works of 
man when Christ comes, and the desola- 
tion of the earth during the thousand 
years. If we consider the prophecy as it 
applies to the literal Edom, we find that 
the judgments foretold were long since 
fulfilled upon that land. Its inhabitants 
were blotted out, and the very site of its 



in this text teach 



DEFINITIONS. 

Greenfield defines the word from 
which " forever " is translated as fol- 
lows : — 

" Duration, finite or infinite, unlim- 
ited duration, eternity, a period of 
duration past or future, time, age, 
lifetime ; the world, universe." 

Cruden, in his Unabridged Con- 
cordance, under the word '* eternal," 
says :— 

n The words, 1 eternal, everlasting, 
and forever * are sometimes taken 
for a long time, and are not always 
to be understood strictly. Thus, 
1 Thou shalt be our guide from this 
time forth even forever,' that is, dur- 
ing our whole life. And in many other 
places of Scripture, and in particular 
when the word * forever • is applied 
to the Jewish rites and privileges, it 
commonly signifies no more than 
during the standing of that common- 
wealth, until the coming of the 
Messiah." 

Upon the meaning of these words 
Smith writes :— 

14 Dr. Clarke places in our hands a 
key to the interpretation of the words 
* forever 1 and n forever and ever.' 
which is adapted to every instance of 
their use. According to his rule, they 
are to be taken to mean as long as a 
thing, considering the surrounding 
circumstances, can exist." 

FOREVER AND EVER. 

Upon the duration of this period 
Bollman writes : — 

** ' The smoke of their torment as- 
cendeth up forever and ever ' Rev. 
14:11. Young renders this, ' To ages 
ot ages.' The language does not, how- 
ever, necessarily mean that the going 
up of this smoke continues for ages 
made up of other ages, as weeks are 
made up of days and years of months ; 
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but In harmony with other scriptures 
it must mean that from the time the 
punishment of the wicked begins it 
continues without interruption unto, 
or until the age of ages is reached. 

" We are now living in time, which 
is measured duration as contrasted 
with eternity, which is not only un- 
measured but un measurable duration. 
Similarly the Sabbath is sometimes 
spoken of as the 4 day of days ' that is 
as being preeminent among days; so 
eternity is here described as the age 
of ages. Writing of the present time 
and its influence upon our future ex- 
istence, the poet uses very similar 
language, thus :— 

44 4 We are living, we are dwelling, 
In a grand and awful time ; 
In an age on ages telling ; 
To be living is sublime.* 

44 The end of 4 the heavens and the 
earth which are . . . kept in store, 
reserved unto fire against the day of 
judgment and perdition of ungodly 
men,' marks the end of probationary 
and retributive ages and the begin- 
ning of eternity— unending duration 
—described by the prophet as 
ages of ages. From that point 
forward, 4 there shall be no more 
curse,* or as Dr. Clarke says, 
on Rev. aa : 3. no more a * cursed per- 
son.* Then shall be fulfilled that 
which the beloved John saw and 
heard in beatific vision : ' Every crea- 
ture which is in heaven, and on the 
earth, and under the earth, and such 
as are in the sea, and all that are in 
them, heard I saying, Blessing, and 
honor, and glory, and power, be 
unto Him that sitteth upon the 
throne, and unto the I«amb forever 
and ever.* 

44 The Creator will have a clean uni- 



capital city, Petra, whose dwellings 
hewn in the cliffs of a rocky defile, was 
lost to the world for centuries. Its pala- 
ces were given over to owls, serpents, and 
dragons. But its ruins have been discov- 
ered in recent years, and have been ex- 
plored, minutely written up, and every 
corner searched for hidden treasure. 

If our text shall be considered in the 
light of the great reality of which Iduema 
was the type, the day described by Peter 
as "the day of the Lord; ... in the 
which . . . the elements shall melt with 
fervent heat, the earth also and the works 
that are therein shall be burned up" (2 
Peter 3 : 10), the result is the same. The 
earth will not, to all eternity continue as 
a mass of molten, seething flame, in which 
the wicked will be tormented through- 
out eternal ages. No, the punishment 
will cease, ana the fires will be quenched, 
for Peter promises that after the fires in 
which the wicked are " utterly burned " 
have done their work, "we, according 
to His promise, look for new heavens 
and a new earth." Vs. 13. 

Hence we find that in both type and 
antitype, as given in Isaiah 34, the " for- 
ever and ever " there used is limited in its 
duration. There are numerous other in- 
stances where the term is so used. 

Jonah, in the account of his sojourn 
in the stomach of the great fish, says, " I 
went down to the bottom of the moun- 
tains ; the earth with her bars was about 
me forever.' * Jonah 2:6. In this in- 
stance " forever " means three days. 
In ancient Israel there were servants who in reality were slaves. But 
at the end of seven years they were to go free. Yet family ties and 
other considerations sometimes caused them to prefer to remain in ser- 
vitude. In such case " his master shall bring him unto the judges ; 
he shall also bring him to the door, or unto the door post ; and his 
master shall bore his ear through with an awl ; and he shall serve him 
forever" Ex. 21 : 6. Here forever would end at his death. 

In 1 Sam. 1 : 22 the child Samuel was given by his mother to abide 
in the service of the earthly sanctuary "forever" In verse eleven 
this period is stated to be "all the days of his life." Here forever 
would end at the death of Samuel. 

The preceding comments on Rev. 14:11, apply equally to Rev. 
20 : 10, which reads, " And the devil that deceived them was cast into 
the lake of fire and brimstone, where the beast and false prophet are, 
and shall be tormented day and night forever and ever." 
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The Rich Man and Lazarus. 

In this parable, recorded in Luke 16 : 19-31, our Lord rebukes in a 
most pointed manner the sin of covetousness. This sin seems to have 
been especially characteristic of these to whom the parable was ad- 
dressed. This is indicated by verse 14 : " The Pharisees also, who 
were covetous, heard these things, and they derided him." 

Therefore, addressing himself directly to these same Pharisees, our 
Lord made some very plain statements touching the divine law and its 
requirements ; and then proceeded to enforce by the parable what He 
had said. 

The Pharisees seem to have been possessed of the same idea in re- 
gard to wealth that Job's friends had, namely, that riches were an in- 
dication of divine favor, while poverty and misfortune indicated the 
displeasure of God. 

By an argutnentum ad homtnetn, that is by an argument which 
appeals to the judgment of the one ad- 
dressed, because made from his stand- AROUMBNTUM* AD HOMINBM. 
point, the Saviour emphasized His re- "The argumentum ad hominem is 
fmV* nf tVi#* sin nf rftv*»trtucne«A And addressed to the peculiar circumstan- 
DUke or tne sin or covetousness, ana character, avowed opinions, or 

taught his hearers that nches are not a past conduct of the individual/and 
passport to eternal happiness. therefore has reference to him only, 

^During their long centuries of contort $3f StifZ 

With the heathen in Egypt and in Baby- gumenium ad rem does. It appears, 
Ion, and also within their own borders, then (to speak rather more techni- 
the Jewish people had lost lively faith in ^fcfiTCfflS^ 
some of the fundamentals of their own ally is established, is not the absolute 
religion, and had imbibed to a correspond- and general one in question, but rela- 

intr PTtPtif tVip. Anrtrine* nf nn<rani«;rn ttve and particular, viz., not that 'such 

ing extent tne aoctnnes or paganism. and such is the fact , but that (his man 

One of these fundamental points of is bound io admit U % in conformity to 
faith that had become dimmed was the his principles of reasoning, or in con- 
doctrine of the resurrection of the dead rSSSS Iffi 

In the thirty-seventh chapter of Ezekiel often both allowable and necessary to 
we find them reproved Upon this very establish, in order to silence those 
point The Sadducees, a sect of the Jews, ^^{g^tfjffijKSS 
openly denied the resurrection. As this its due weight It is thus that our 
doctrine was lost sight of and even de- I/>rd on many occasions silences the 
pied, pagan superstitions were snbstitnted gjES^'iZSggg 
in its stead. 77/, 

One of the pagan superstitions re- 
ceived from the Egyptians by the Tews some time prior to the sev- 
enty years' captivity, was the idea of a nether, or under world, in the 
bowels of the earth, to which place, they fancied, the souls of the^ de- 

Sarted went at death. There, according to Egyptian theology, in a 
ark hall, sat the dreadful god, Ma-t, or the Two Truths, to judge all 
the dead. Observe that this judgment was held in a dark hall. We 
shall meet this feature of this pagan nether world again. 

The Persians believed in a purifying fire that would consume all 
dross ; and the Babylonians and other pagans had still other ideas of 
the abode of the dead. Referring to the Persian idea, the Interna- 
tional Cyclopedia, art. 14 Purgatory," says, 4 4 From the Persians it 
passed with modifications to the Jews, and from them to the more cul- 
tivated Christians." And the two superstitions, Egyptian and Per- 
sian, survive to-day in the Roman Catholic doctrine of purgatory. 
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This pagan conception of hades, or the place of the dead, as modi- 
fied by the Jews, is described by the noted historian Josephus, who 
notes particularly that it is a place of darkness. 

Josephus, writing merely as a historian, says : — 

" Hades is a place in the world not regularly finished, a subterra- 
neous region wherein the light of this world does not shine ; from 
which circumstance, that in this region the light does not shine, it 
cannot be but there must be in it perpetual darkness. This region is 
allotted as a place of custody for souls. • . . There is one descent into 
this region. . . . The just are guided to the right hand, and are led 
with hymns sung by the angels appointed over that place unto a 
region of light, in which the just have dwelt from the beginning of 
the world. . . . This place we call the Bosom of Abraham. 

u But as to the unjust, they are dragged by force to the left hand 
by the angels allotted for punishment, no longer going with a good 
will, but as prisoners driven by violence. . . . Now, those angels that 
are set over these souls, drag them into the neighborhood of hell itself ; 
who, when they are hard by it, continually hear the noise of it, and do 
not stand clear of the hot vapor itself ; . . . and not only so, but where 
they see the place of the fathers and of the just, even hereby are they 
punished ; for a chaos deep and large is fixed between them ; inso- 
much that a just man that hath compassion upon them cannot be ad- 
mitted, nor can one that is unjust, it he were bold enough to attempt 
it, pass over it." 

The reader will have no difficulty in tracing the connection between 
this Jewish picture of hades and the Egyptian and Persian supersti- 
tions of the under world. It is evident therefore from whence our 
Lord drew the materials for this parable. He enforced the teaching 
which they had treated with derision, not by appealing to conditions 
as He knew them to exist, but to the condition of the dead as the 
Pharisees understood it. Thus by an argumentum ad hominem He at 
once stripped those men of their self-righteousness, and brought them 
face to face with the very terrors which they themselves believed the 
future to hold for the poor and despised of earth. 

And then in conclusion, in response to the request which for that 
purpose He Himself had attributed to the rich man, namely, that Laz- 
arus might be sent to warn his five brethren, our Lord refers His 
hearers to Moses and the prophets. 

But had they believed Moses and the prophets, instead of accepting 
even a modification of heathen mythology, they would have been 
free both from the danger of hell fire and from such crude and fanci- 
ful notions of the abode and condition of the dead. Moses and the 
prophets taught no such theories concerning the condition and place 
of tne dead. The idea is utterly unreconcilable with any consistent 
view that may be taken of the nature of man and of his condition in 
death. 

All agree that the entire material part of man goes at death into 
the grave and remains there until the resurrection. Even from the 
standpoint of those who believe that at death a conscious entity called the 
soul leaves the body, it is an unthinkable thing that such a soul could 
be relieved of thirst by a drop of water received upon the tip of the 
finger of another such soul. 

Instead of teaching any such contradictory and inconsistent idea 
of the state and place of the dead as that described by Josephus and in 
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Ihe parable, our Saviour merely used this crude pagan conception of 
the nether world as a means of rebuking botti the covetousness of the 
Pharisees and their neglect of the writings of Moses and the prophets, 
which should have been to them the source of all appeal, the court of 
last resort, the infallible instructor in 
doctrine. 

It is generally agreed that Moses 
wrote the book of Job. *But however that 
may be, that book is universally regarded 
by believers in the Bible as the work of 
inspiration. It was unquestionably writ- 
ten not later than the time of Solomon, 
and before the paganism of Egypt and 
Babylon had corrupted the minds and 
manners of the Israelites as at a later 
period. 

Job's friends argued that the afflic- 
tions that had come upon him were an 
evidence of God*9 displeasure against 
him for his wickedness. They said, " The 
triumphing of the wicked is short, and 
the joy of the hypocrite but for a moment. ' • 
" Surely he shall not feel quietness in his 
belly, he shall not save that which he 
desired. The increase of his house shall 
depart, and his goods shall flow away in 
the day of His wrath." Job 20 : 5, 20, 28. 

In the following chapter Job replies to 
this, and shows that sometimes the wicked 
prosper, that in death all are alike, and 
that the judgment of the wicked is in 
another world. He says : — 

"Wherefore do the wicked live, be- 
come old, yea, are mighty in power? 
Their seed is established in their sight 
with them, and their offspring before their eyes." " One dieth in his 
full strength, being wholly at ease and quiet. His breasts are full of 
milk, and iris bones are moistened with marrow. Another dieth in 
the bitterness of his soul, and never eateth with pleasure. They shall 
lie down alike in the dust, and the worms shall cover them. 99 4 4 Have 
ye not asked them that go by the way ? and do ye not know their 
tokens, that the wicked is reserved to the day of destruction ? they 
shall be brought forth to the day of wrath." 44 Yet shall he be brought 
to the grave and shall remain in the tomb. 1 ' Job 21:7,8, 23-26, 29, 30. 

This is certainly plain enough. The import of these texts most 
unquestionably is that punishment for sin does not come to men in this 
life, neither in the state of death, but that they shall be brought forth 
from the grave to receive for the deeds done in the body. 

But lest there be in any mind a lingering doubt upon this subject, 
let us read the words of our Saviour upon this very point : — 

44 The hour is coming, in the which all that are in their graves 
shall hear His voice, and shall come forth ; they that have done good, 
unto the resurrection of life ; and they that have done evil, unto the 
resurrection of damnation." John 5 : 28, 29. 



PARABLES NOT PROOF. 

The text regarding the rich man 
and Lazarus is without question a 
parable. A parable is not given to 
teach a doctrine, but to illustrate a 
truth. Upon this point we quote from 
Dr. Clarke :— 

14 I«et it be remembered that by the 
consent of all (except the basely in- 
terested), no metaphor is ever to be 
produced in proof of a doctrine. In 
the things that concern our eternal 
salvation, we need the most pointed 
and express evidence on which to es- 
tablish the faith of our souls."— Note 
on Matt. < : 36, 

The following rule regarding para- 
bles is laid down by Trench in his 
treatise on that subject 

" The parables may not be made 
first sources of doctrine. Doctrines 
otherwise and already grounded, may 
be illustrated, or indeed further con- 
firmed by them, but it is not allow- 
able to constitute doctrine first by 
their aid. They may be the outer or- 
namental fringe, but not the main 
texture of the proof, For from the 
literal to the figurative, from the 
clearer to the mortf obscure, has ever 
been recognized as the law of Scrip- 
ture interpretation. This rule, how- 



ever, has been often forgotten ; and 
controversialists, looking round for 
arguments with which to sustain 



some weak position, one for which 
they can find no other support in 
Scripture, often invent for themselves 
supports in these." 
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The Bible knows nothing of a place of detention where conscious 
souls await their final reward. The patriarch Job says, "If I wait, 
the grave is mine house." Job 17 : 13. And with this agree numer- 
ous scriptures. Indeed, in the Bible, the dead are always spoken of as 
being in their graves ; and all future life is made dependent upon a 
resurrection from the grave. "Behold, O my people, I will open 
your graves, and will cause you to come up out of your graves. . . . 
And ye shall know that I am the Lord, wHen I have opened your 
graves, O my people, and brought you up out of your graves." Eze. 
37:12,13. 

The New Testament is equally explicit. "If the dead rise not," 
says the apostle Paul, " then is not Christ raised : and if Christ be not 
raised, your faith is vain ; ye are yet in your sins. Then they also 
which are fallen asleep in Christ are perished." And then, as though 
to emphasize the thought, the apostle adds : " If in this life only we 
have hope in Christ, we are of all men most miserable." 1 Cor. 
15 : 16-19. 

But there was in the apostle's mind no shadow of doubt upon this 
subject, for immediately he exclaims : " But now is Christ risen from 
the dead, and become the first fruits of them that slept. For since by 
man came death, by man came also the resurrection of the dead. For 
as in Adam all die, even so in Christ shall all be made alive. But 
every man in his own order : Christ the first fruits ; afterward they 
that are Christ's at His coming." 1 Cor. 15 : 20, 23. 

And from rock-ribbed Patmos there come to us as a paean of vic- 
tory the words : "I am He that liveth, and was dead ; and, behold, I 
am alive for evermore, Amen ; and have the keys of hell and of 
death." " To him that overcometh will I grant to sit with Me in My 
throne, even as I also overcame, and am set down with My Father in 
His throne." Rev. 1:18; 3 : 21. 

The glad day draws on apace. " He which testifieth these things 
saith, Surely I come quickly." And let every believing heart gladly 
respond, "Amen. Even so, come, Lord Jesus." 

Hell and the Grave. 

The following brief but comprehensive treatment of this subject ia 
from the tract, " Scripture References." 

"The word Hell in the New Testament is translated from three 
words, each of them having a different meaning. These words are 
hades, ge henna, and larlaro-o. 4 Hades ' means the grave, or state of 
the dead ; 'gehenna,' the place of future punishment, or lake of fire ; 
and * lariarus,* the abode or condition of the fallen angels. As these 
three words, which have different meanings, are all translated by the 
word hell, which now has only one meaning, and so gives the general 
reader a wrong idea, we will give the remarks of some good critics, 
and every instance in which these words occur. 

" 1. Hades. — This never means the place of punishment. Its pri- 
mary meaning is, 'An unseen place, the grave, pit, region of the 
dead,' etc. See Grove's 4 Greek and English Dictionary.' Dr. Clarke 
says of hades, 4 The word hell, used in common translation, conveys 
now an improper meaning of the original word ; because hell is only 
used to signify the place of the damned. But the word hell comes from 
the Anglo Saxon he lan, To cover.' And Dr. Campbell also says that 
hell 4 at first denoted what was secret, or concealed? 
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" We will now give each text in which the word hades occurs, in 
every one of which, except i Cor. 15 : 55, it is rendered hell. Let the 
reader bear in mind that in each case it means the grave, pit, or state 
of the dead. Matt. 11 : 23 ; 16 : 18 ; Luke 10 : 15 ; 16 : 23 ; Acts 2 : 27, 
31 ; 1 Cor. 15 :55 ; Rev. 1 : 18 ; 6 :8 ; 20 : 13, 14. 

" This is a complete list of the use of hades \ and the reader may 
decide whether it means a place of 4 torment,' or as the word signifies, 
the pit, the sepulcher, and state of the dead in general. The Revised 
Version uses the word hades, and does not translate it hell. 

"The word in the Old Testament which corresponds to the word 
hades in the New, is sheol. The complete list, in which it is translated 
hell, grave, and the pit, is as follows : — 

"Hell. Deut. 32:22; 2 Sam. 22:6; Job 11:8; 26:6; Ps. 9:17; 
16:10; 18:5; 55:i5; 86:13; 116:3; 139:8; Prov. 5:5; 7:27;o:i8; 
15:11,24; 23:14; 27 :2o;Isa. 5:14; 14:9, I5;28:i5, i8;57:9;Eze. 
31 :i6, 17 ; 32 :2i, 27 ; Amos 9:2 ; Jonah 2:2; Hab. 2:5. 

"Grave. Gen. 37 :3s; 42 :38 ; 44 : 29, 31 ; 1 Sam. 2:6; 1 Kings 2:6, 
9; Job7:o; 14:13; 17 :i3; 21:13; 24:19; Ps. 6:5; 30:3; 31:17; 
49:14, twice, 15; 88:3; 89:48; 141:7; Prov. 1:12; 30:16; Eccl. 
9:10; Cant. 8:6; Isa. 14:11; 38:10, 18; Eze. 31:15; Hos. 13:14, 
twice. 

" Pit. Num. 16 :3o, 33 ; Job 17 : 16. 

" 2. Gehenna. — Greenfield, in 'The Polymycrian Greek Lexicon 
to the New Testament,' defines this as follows : 4 Properly the valley 
of Hinnom, 2 Kings 23 : 10, south of Jerusalem, once celebrated for 
the horrid worship of Moloch, and afterward polluted with every 
species of filth, as well as the carcasses of animals, and dead bodies 
of malefactors ; to consume which, in order to avert the pestilence 
which such a mass of corruption would occasion, constant fires were 
kept burning.' The Saviour has used this word to denote future pun* 
ishment. It is found only in the following texts, where it is uni- 
formly rendered hell, and is usually addressed to the Jews ; Matt. 5 : 22, 
29,30; 10:28; 18:9; 23:15, 33; Mark 9:43, 45, 47; Luke 12:5; 
James 3 : 6. 

" We will now quote a criticism on this word, and give its use in 
the Old Testament. Mr. Ellis, a Hebrew and Greek scholar, says, 
4 Gehenna is not a Greek word ; it does not occur in any classical 
author ; it is merely the Grecian mode of spelling the Hebrew words 
which are translated, * The valley of Hinnom.' It is found in the fol- 
lowing places : Joshua 15 : 8 ; 18 : 16 ; 2 Kings 23 : 10; 2 Chron. 28 : 3 ; 
33 :6; Jer. 7 131, 32 ; 19 : 2, 6 ; 32 -.35. From history and prophecy we 
perceive that gehenna is not a place where the wicked are now being 
punished, nor will it ever be a place where they will be kept alive in 
perpetual torments. God surnamed the place (Ter. 7 :32), the Valley 
of Slaughter, and to affirm that the wicked will be kept alive there 
forever, is to charge God with having named it inappropriately I 

" 3. Tartaro-o. — This word occurs only in 2 Peter 2:4: 'God 
spared not the angels that sinned, but cast them down to hell y and 
delivered them into chains of darkness to be reserved unto judgment. ' ' ' 

Departing and Being with Christ. 

" For to me to live is Christ, and to die is gain. But if I live in the 
flesh, this is the fruit of my labor : yet what I shall choose I wot not. 
For I am in a strait betwixt two, having a desire to depart, and to be 
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with Christ ; which is far better : nevertheless to abide in the flesh is 
more needful for you." Phil, i : 21-24. 
Upon this text Smith comments : — 

44 The only way in which this text can be made to dp service in 
behalf of the conscious intermediate state, is to connect the being with 
Christ immediately with the departing. But Paul does not so connect 
them. The next thing of which the person is conscious after depart- 
ing is being with Christ. But this does not preclude the idea that a 
long space might be passed over in unconsciousness. And such a 
period the apostle would of necessity pass over in silence, as it is an 
utter blank to the individual, and the change from one state to the 
other seems to him to be instantaneous." 

44 Paul has in other places told us very definitely when we go to be 
with Christ. Rom. 8:23; 1 Cor. 15 : 51-54; Phil. % :2o, 21 ; Col. 3:4; 
1 Thess. 4 : 16, 17 ; 2 Thess. 1:7; 2 Tim. 4 :8 ; Heb. 11 130, 40. His 
testimony in Phil. 1 : 23 must not therefore be interpreted in such a 
way as to contradict these statements. Hence it cannot be used in 
support of the theory of the conscious intermediate state."— Synopsis 
of Present Truth, pp. ij2 t ijj. 

Of the cognizance of the passage of time in death Bishop Law 
writes : — 

41 The Scriptures, in speaking: of the connection between our present and future 
being, do not take into the account our intermediate state in death ; no more than 
we, in describing the course of ariy man's actions, take into account the time he 
sleeps. Therefore, the Scriptures (to be consistent with themselves) must affirm an 
immediate connection between death and the judgment. Heb. 9 : 27 ; 2 Cor. 5 : 6, 8." 

Those who fall asleep in Jesus have no sense of the time which 
passes between their death and the morning of the resurrection. John 



•* Because the time between death and the resurrection is not to be reckoned, 
therefore the apostle might speak thus, though the soul has no sense of anything 
after death." 

Dr. Priestly says : — 

*' The apostle, considering his own situation, would naturally connect the end 
of this life with the commencement of another and better, as he would have no per- 
ception of any interval between them. That the apostle had no view short of the 
coming of Christ to judgment, is evident from the phrase he makes use of, namely, 
being with Christ, which can only take place at His second coming. For Christ 
Himself has said that He would come again, and that He would take His disciples 
to Himself, which clearly implies that they were not to be with Him before that 



The Thief on the Cross. 

Among the examples of faith recorded in the Scriptures few are 
more striking than the faith of the penitent thief. This man did not 
ask a merely temporal benefit, he did not ask for deliverance from the 
terrible plight into which his crimes had brought him : his petition 
involved the forgiveness of sin and the gift of everlasting life. 

While rigidly holding himself aloof from even the appearance of 
seeking temporal, political power, Christ had repeatedly spoken of 



After His apprehension, when asked directly by Pilate concerning 
His kingship, Jesus answered, 44 My kingdom is not of this world. 
. . . Pilate theref ore said unto Him, Art Thou a king then? Jesus 
answered, Thou sayest that I am a king. To this end was I born, and 
for this cause came I into the world, " John 18 : 36, 37. 




time." 
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Our Lord thus affirmed before the Roman governor that which He 
grablically taught when, as recorded in Luke 19 : 12, He likened Him- 
self to 44 a certain nobleman" who "went into a far country to 
receive for himself a kingdom, and to re turn.' * 

Indeed, at every step, not only the understanding and expectation 
of the Tews concerning the Messiah, but the teaching of the Lord 
Himself, fully warranted all men in regarding the promised Saviour as 
a Prince who was in the future to receive a kingdom. 

It is of course impossible to tell just how much the penitent thief 
knew of the nature of our Lord's kingdom. He assuredly knew, 
however, that it was not temporal, but eternal. He must therefore 
have understood it as applying to it such promises as that recorded in 
Ps. 89 : 35-37 : " Once have I sworn by My holiness that I will not 
lie unto David. His seed shall endure forever, and His throne as 
the sun before Me. It shall be established forever as the moon, and 
as a faithful witness in heaven." 

Believing such promises, and believing, too, that they were to be 
literally fulfilled in Jesus of Nazareth, that He was at some time to 
take the throne of David, the thief put forth his petition, " Lord, 
remember me when Thou contest into Thy kingdom" 

The circumstances show how sublime was the faith of this peni- 
tent thief. Instead of being hailed as a deliverer, Jesus " came unto 
His own, and His own received Him not." Instead of receiving the 
homage of the people, the Saviour's ears were rudely greeted by the 
cruel cry, 44 Away with Him, away with Him!" "Crucify Him, 
crucify Him ! " Instead of wearing a royal diadem and wielding a 
kingly scepter, there was pressed upon His brow a crown of thorns, 
and in His hand was placed a reed with which He was later smitten 
upon the head by His persecutors. Instead of ascending a royal 
throne, He was nailed to the shameful cross. Instead of being hailed 
as their promised Deliverer, the taunting words were jeeringly flung 
in His teeth, " He saved others ; Himself He cannot save." Instead 
of gracing a kingly palace, He was in a few brief hours to sleep in a 
rock-hewn tomb. 

And vet, seeing and knowing all this, yea more, feeling as no one 
at this distance in point of time can possibly feel the awful horror of 
it all, and knowing that his own hours were numbered, the faith of 
this penitent thief grasped, if not in those precise words, yet not less 
really, the divine promise, "Thy dead men shall live, together with 
My dead body shall they arise. Awake and sing, ye that dwell in 
dust : for thy dew is as the dew of herbs, and the earth shall cast out 
the dead." Isa. 26 : 19. 

Appropriating this promise of a future life by a resurrection from 
the dead, he cried, " Lord, remember me when Thou comest into Thy 
kingdom." 

And Jesus, recognizing the wonderful faith of this truly penitent 
man, gave him the fitting answer, " Verily I say unto thee to-day, 
Shalt thou be with Me in Paradise." That is to say, though present 
appearances are all against such a possibility ; dying as I am upon the 
cross ; despised as I am of men and apparently forsaken of God, 
nevertheless, to-day, under these forbidding circumstances, I promise 
that thou shalt be with Me in paradise. Truly, sublime faith was 
here instantly recognized and as instantly met by a most glorious 



promise. 




528 APPENDIX 

But it may be objected that this view makes necessary a change in 
the punctuation of the text, placing the comma after instead of before 
to-day." Certainly it does ; but why not? The punctuation of the 
Scriptures, while for the most part helpful and therefore to be wel- 
comed as an aid to Bible study, is not the work of Inspiration but of 
men. The placing of the comma in the text under examination 
amounts to a comment, and is no more inspired than any other com- 
ment from a human source. 

Moreover, the word rendered "shalt thou be," in Luke 23:43, 
could be Just as appropriately translated, "thou shalt be." Indeed, 
this word is so translated in the following texts : — 

Luke 1 : 20, " Behold, thou shalt be dumb." 

Luke 14 : 14, "Thou shalt be blessed." 

Acts 13:11, "Thou ahalt be blind." 

Acts 22 : 15, "Thou shalt be His witness." 

1 Tim. 4:6, "Thou shal* be a good minister." 

Rotherham, in his " Critically Emphasized New Testament," ren- 
ders the text thus : " And Jesus said to him, Verily, to thee I say, this 
day, with Me shalt thou be in the paradise." Prof. Rotherham 
explains in a foot-note that his rendering leaves each reader free " to 
determine whether the words ' this day * should be joined to the for- 
mer part of the sentence, or with the latter part." In summarizing 
the argument in favor of placing the comma after instead of before 
to-day, the same critic says further that the Greek seneron y rendered 
" this day," " does not always stand first in the clause to which it 
belongs ; that being essentially a demonstrative word, it will bear any 
reasonable stress which may be laid upon it, whether it be placed 
before or after the words it qualifies ; that it is far from meaningless 
if regarded as belonging to the opening words of asservation." He 
then gives this as a reasonable paraphrase of our Lord's reply to the 
thief: "Thou dost ask to be remembered then; verily thou art 
assured now. As on this day of My weakness and shame, thou hast 
faith to ask, I this day have authority to answer." " Thou dost ask 
to be remembered when I come in My kingdom : thou shalt be r smem- 
bered then." 

But quite aside from any critical analysis of tt text, the Old Tes- 
tament furnishes us a very interesting parallel of the use of the 
term "to-day" byway of emphasis. It is this: "Turn you to the 
strong hold, ye prisoners of hope : even to-day do I declare that I will 
render double unto thee." Zech. 0:12. 

A careful study of the chapter, beginning with the ninth verse, will 
satisfy any one that it applies to the very scenes to which our minds 
have been directed in the study of Luke 23 : 43. Zech. 9 : 9 refers to 
our Lord's triumphal entry into Jerusalem. Verse 10 renews the 
promises of the final triumph of God's people. Verse 11 refers to tiie 
resurrection, made sure by the resurrection of Christ. Verse 12 is an 
exhortation and a promise to those whose hope seemed cut off because 
of the scenes of Calvary. , , 
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